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The Tocharian Maitreyasamitinataka® 


Tatsushi TAMAI 


Abstract 

Belief in Maitreya has been spread over a vast area from ancient times until the present, and there exists a large 
amount of literature attesting this belief. In this study, I will attempt to trace its development in order to better 
understand the relevant Tocharian texts, comparing versions in other languages so as to clarify the position of 
Tocharian Buddhism. 
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There is already a transcription of the Maitreyasamitinataka (hereafter MSN) in A-Toch. by E. 
Sieg and W. Siegling (1921), and there is also the Maitreyavadanavydkarana (ibid. No. 219-242) 
and the publication by Ji et al. (1998). Several articles on MSN have been published, e.g. W. 
Thomas 1990 Tocharische Maitreya-Parallelen aus Hami, K.T. Schmidt 1996 in Turfan, Khotan 
und Dunhuang and Peyrot / Semet 2016 in Acta Orientalia Vol. 69. 

According to Ji (1998, pp. 4-6) the name “Maitreya” is also found in Pali, Sanskrit, 
Sogdian, Khotanese, Uighur, Tibetan and Chinese. Furthermore, we can find “Mytpayo” on 
Bactrian coins, and Maitreya is also named in the Gandhart Bahubuddha-sutra in the Library of 
Congress (as I was informed by Salomon). This means that belief in Maitreya (and associated 
literature) was widespread not only on the Silk Road but also in other regions, even though the 
contents and names differ, e.g. Ndtaka vs. Vyakarana, or -/Eik% shang-sheng-jing (up to heaven) 
vs. PAEIKE xia-seng-jing (down from heaven). 

Over such a vast area, we can see a diachronic development. I would assume that the 
Maitreya literature started with the Pali Sutta Nipata, and spread through northern India (including 
Gandhara, Bactria, etc.). A synchronic difference that is demonstrated in the writings of Chinese 
pilgrims is also recognizable, e.g. 40 Faxian |{Afelac) , “A82 Xuanzang [ARE PGC) or #8 
4 Yijing (RavEAHmAVE(G| . Considering this, it is almost impossible to find an isogloss or an 
ethnologic relationship in Central Asia, or even Eurasia, with the Tocharian language. 

I will study the Tocharian version quoting Ji and Sieg/Siegling. The Toch. is shown in italics. 
If there is no translation by Ji, I will give my own translation for comparison with the Pali and Chinese 
versions in order to make the content of the Tocharian text clear, and with the Uighur version, 
despite its direct relationship with the Tocharian, in order to show the development of the text. 


*T would like to express my thanks to those who corrected my English, to Prof. Karashima for his significant suggestions, 
to Prof. Saito for providing an article which I could not find, to Prof. Sims-Williams and Prof. Joe Cribb for their help 
with Bactrian coins, to Prof. Rhi, Prof. Salomon and Prof. Tanabe for Gandharan studies, and to the SAT Daizokyo Text 
Database (abbreviated as T.), from which I quoted the Chinese texts. Needless to say, any remaining errors and 
inaccuracies are mine alone. 
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Abbreviations are as follows: <I> means “Turfan Expedition’, <II> “the second”, <I> 
“the third”, <S> “Sortuq’”. Markers such as <69.25> signify the numbers assigned in Berlin after 
the texts were brought from Central Asia. 

The conclusions of my study are intended to show the position of the Toch. version in 
comparison with those in other languages, developing diachronically and synchronically, as is 
usual in the case of Buddhist texts. 


I. Transliteration and Translation of MSN in A-Tocharian 


The manuscripts of MSN in A-Toch. that are kept in Berlin, i.e. No. 212-216, were prepared for 
publication by Ji and published in 1998. I will not be studying these any further myself, nor No. 
251-310. 

No. 212 and 216 can be put together in one folio, and K.T. Schmidt found that YQ1.35 
and YQ1.40 in Ji 1998 also belong to a single folio. Thus the MSN found in 1974 at 7S. FRI] 
(Shikshin Thousand Buddhas Cave) is comprised of 43 folios (i.e. 86 pages). 

I will begin my study with A-Toch. No. 288 (T II § 69.25; Sieg/Siegling 1921, 
Transcription p. 151, Tafeln p. 50), because its verso corresponds to the beginning of Ji 1998, Act 
I. In the following transliterations, I have put the supplements from Ji and Geng/Klimkeit 1988 in 
parentheses. The aksaras in Sieg/Siegling are palaeographically older than those in Ji 1998. Then I 
will work through No. 251 to 266, following the order of Sieg/Siegling 1921, as the original order 
is difficult to discern. 


A-Toch. No. 288 (T II S 69.25) 

THT 921r 

1 kla k. SA (23 syllables) (me)traksinam opslya' plac wefiefic’. kavvintw’ yameiic’’ |// 

2H] * klyoMA[nT]. (20 syllables) (k)ly(o)MAnT_ metraKAm? ofantyo tri flemintwam KAlymeya 
spartwe(fic™ ) /// 


" TEB p. 87 “Jahreszeit, Aktionszeit (eines Buddha) Skt. rtuv’’, Poucha p. 47 “tempus matutinum(?)”. I do not beleive that 
these translations fit contextually. In another passage, A-Toch. 302a5 metraksinam opslyassdl siyak kumsantRA 
“kommen mit der Aktionszeit des Maitreya zusammen” (K.T. Schmidt 1996 p. 273). I suggest “action” without “time’’, 
“order” in the case of Skt. rtu (MW p. 224), or even “mercy” due to Maitreya’s character (Chin. 2%), but to avoid 
inaccuracy, I have left the Toch. word itself in the translatuion. 

> kawvintu is pl. of Skt. kavya “poem” (MW p. 280), but it would be “ndtaka’” in Toch., which does not preserve its Skt. 
sense, meaning rather “tale”. I will be discussing the topic of ndtaka later. 

> This is obl. sg. m. of Metrak whose -k is a big problem. This word came from Bactria or China, as -yo or -k can be 
found in Bactria, China and Japan. Chinese ‘fff mji-lok (Pulleyblank p. 212, 184) and Japanese miroku show -k, which 
could have been inherited from Bactrian, as the early Chinese translator “7 (Dharmaraksa 239-316 A.D.) used ‘fff 
) for Mntparyo. He was of the 4 F& Yuezhi people, who may be connected with Bactria. If Bactria was #iSHE 
to’-xwa"-la" with Mizutani (p. 32) — and according to the Greek historian Strabo, the language was not Iranian, despite 
Mizutani p. 33-34 (an Iranian language was spoken only in the “north of Bactria” dpxtév Baxtpiov, cf. Bailey 1981 p. 
435) — then a (pre-)Toch. language could have been spoken, or there could be an isogloss. Another possibility: 
according to Xuanzang (Mizutani p. 14 fn. 7) there was a custom in_J#}5¢ Quéa to flatten the heads of babies with wood, 
as was done by the Alan tribe to the north of the Caspian Sea. In this case, the Tocharians could have come from the 
Caspian Sea through Bactria, but this is only a hypothesis. Later I will discuss a possible explanation of this -k. 
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3 P_ metRAkyap [w]. (18 syllables) ps. lantunesi [abhi]seK. artantRA ¢ kus pat nu tana’ SArki tu .i// 
4 s wenienic’. klyo(sefic’. klyoMAnt metra)O[k]s(i)na(m) plac’. metRA(kyaP_) yarkanT_ artantRA 
palantRA® anumodin® yameiic’. p,kak sakk ats [c]e’ /// 

5 t pi® koriS. SAk-KAnT_ (w)r(asaft’. tam)One KAtkefic’. katka[s PA](IketS_?) arkigossam 
PAttaniKAT_ : SmantRA cem wrasait’. tam prastassa[lP .. /// 

6 kyo napemsam : sokme» metRA[ky](4P.) (kl)[yo]senc’. MArkampaL*. tSAlpejic’. kloPA(s 
some?) yomnefic”. puttisparnac”. vydkariT_: TAmyo metRAkydp ka /// (PA)- 

7 Is[kJasuntaP. skaM_ skenaL, : 1 (4x25) || satagiri tRANKAS_ kasu wena(ST_) + + R. TAmyo TAs 
metRAkyap waSA[mp ]dtsim opslyac poficdm arki(ssam) /// 

8 (purnak)e t((RA)AKAS. ces some fidiktaiv’. epreRAS. kaKArpuRAS*_ dak(s)i(napapatha)[c]". yific’. 
some nu pdasdnak [su]lac’. yific’. | sata(giri tRAnKAS_ daksindpath. KAlymeyam badhari pramne) 


<translation> 

1 /// ... through Metrak’s opsly they would tell a speech (and) make verses. /// 

2 /// * noble /// beginning with noble Metrak in three jewels they would turn in the right manner /// 
3 /// of Metrak /// they praise anointing of sovereignty ¢ hereafter /// 

4 they would speak (panegyric(?) and hear) the speech (of noble Metrak,) praise (much) the 
respect (of) Metrak, make gratification absolutely (and) surely /// 

5 (9)600 millions (people) would go across (in such a way). The brilliant(?) Buddha would stand 
in the world : The people would come in (proper?) time /// 

6 with ... in (the world of?) people : Some would hear Dharma of Metrak, would be free (from) 
suffering, (some?) would get the prophecy for the worth of Buddha : Then Metrak’s /// 

7 one should endeavor always mindful ... : « || Satagiri says, “You said good ... then so for opsaly 
of attainment of Metrak (in) complete world 

8 (Purnaka) says, “Some these gods, having descended from air space, go to Daksinapatha, some 
Sata(giri says, “In Daksinapatha region(<— direction) Brahmin 


also go to the mount Pasanaka” 
Badhari is) 


* rand is perl. of the demonstrative pron. neut. sg. tam “this”. It could be metri causa, as tmd or tsa is written in the usual 
way. 

> G@rtantRA and palantRA are synonyms for emphasis. In these passages, all verbs are in the subjunctive. 

° This is BHS anumodani (cf. Edgerton p. 32). The change of -dani > -din is caused by umlaut and then apocopated. 
Presumably, the umlaut occurred first, although /i/ is not Toch. phoneme. 

’ There are no examples of sakk ats ce in A-Toch. (No. 1467) in Berlin, and -c- is not sure, looking rather like -kh-. 
Normally the form is written as sakk atsek, so I believe that this is a scribal error. 

* ¢ pi is the transcription of Sieg/Siegling (1921 p. 151), but it could be k pi, as this ¢- is similar to the following k- of kKA. 
If so, the text could read nmuk SAk-pi “96” koriS, (making 600 a problem) or nmuk-pi SAk-KAnT, koris “9600 million” 
(making the word order and -pi problematic), if JU-+-7\fik (bats PARE “55 Dharmaraksa T.453.422b29-c01; 
oat) PAROS KEZSHE(T Kumarajiva T.454.425.b01) is expected. Another possible reading is 56 million, as in 
the Uig. (Geng/Klimkeit 1988 p. 76, 21). In this case, -pi becomes the problem. It is confused with the high number koris 
(Skt. koti) as “million” or “10 million”. In #baUe yee LASER AK YLUERCEE the number is A--7\ (eS 
56,000,000,000,000 (T.452.420.a07). This siitra could be apocryphal because of #i “seeing” in the title. It was written 
by Y8%25(24, who may be from JH? (Karghalik near Kashgar, cf. Mizutani p. 391). This ££ influenced Uig. 
Buddhism, but not Toch. Buddhism, despite Kasai 2014. As far as I can see, there is no concept of #4 “the Pure Land” 
in Toch. Buddhism, which is the main idea in _EAEK. 

° Sieg/Siegling: prastassal, but it should be prast- “time”. The t may be a mistake due to the following s. 
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THT 921v (from here, Ji has used Sieg/Siegling as supplements in parentheses) 

1 (sarvapa)[s](a)ndiK. talke *" lo armam IkaTAR. k,yalte'' + ceS. y[d]vSi(rasa” 
pram)n(@)n(") caraki_ parivrajak(i) * nmuK-SAk-pi. wikna w(asTAS. lantuS_)° (pintwat KAlpna-) 
2 luneya katkmam namtsuS*_ sii siti KAlymeyam lo yiftc’. | haimava(ti tRAnKAS._) [ta]PA<r>k 
sakk atS* klyom metraK. SuddhavasiNAs™ jitikta(sa SaStirsu badharim brahmam raryuRAS)"° 

3 ptariktac waSTAS LAntassi (da)[ksi]naGpathds madhyadesac’. SMGS. 
ndikcini lans wasdK SArki lo kakmusS, 
4 L. pasanak sulam (klyoMAnT_ metra)Okyap mosam arwar ya(tsi wo)tkaM TAm pydMAS. 
TAPrem klyom metrak SMAS TAprem" parma waS. [p](t)[@](iKAT KAssim lkdlune ///® pyam-) 
5 mtsac’’ || haima(vati tRANKAs kdasu) OwenaST_ su pi(cdS. Icti)r pons” || pravesakk aR. 
nu taPArK, plac’. daksina(patham) /// (KA)- 

6 rsndilyi * TMA(S_ kumsefic’. klyoMAnT_ metraKAm nesonta PAf KAnT_ manarkdsyo) wo(r)pu” 
nmosam kapsitiiio badhari brahmam ¢ metRAkyap tsara (e)[m](tsuRAS. tRAnKAS. klyom metraK. 
katkmam nasa-) 

7 m se kucne (parnonT_ wrasoMAntassaL_) (12 syllables) .i kurosam kapSifivio penu taPArK. 


N 


purna(ke tRA)iKAs ces penu 


(sdtagiri tRANKAS_ pictis was'® kucne waisravam wi-) 


| sais 


onkraci wakmatSAm (bram lame KAlpalunesim akdlyo sarvapa-) 
8 sandi[K_] (talke Sasmawa PAlkar se || etwam | nmuK SAkpi wéiknd kusne waSTA)s lantus nefic’. 
bramnan” caraki nagni parivr(Gjaki ::) /// 


’ The reason for the punctuation mark here is not clear. If the supplement from the context of Uig. version is right, the 
subject of lo armam “finishing (<-stopping away)” and /kaTAR_, (3. sg. pres. mid. — passive) “is seen’ is Badhari, not 
“sacrifice” as is translated by Ji. Cf. “wahrend des groBen [sarva-pdasandika]” (Geng/Klimkeit 1988 p. 79, 17ff.); 
“Badhari hat pdsandika Opfer dagebracht’ (Tekin 1980 p. 47). 

"' Cf. Tamai 2017 fn. 31. I prefer to translate this as “now then”, because it is “Satzeinleitend. Zur Einleitung einer den 
vorangehenden Text erlauternden Strophe” (TEB II p. 95). 

© This could be Skt. yavasiras Bv. “having head like corn”. This part is lost in Vig. 

8 Uig.: “Hiaretiker-Moiiche” (Geng/Klimkeit 1988 p. 79). 

* SuddhavasiNAs is an adj. pl. obl. from suddhavas (apocope of Skt. suddhavasa). s-s was assimilated to s-s and then 
simplified to s. Note that s is /{/ (palatal s) in Toch., not retroflex as in Skt. 

'S From the context and numbers of aksaras, there is no gap, not as is put in Ji (1998 p. 22). 

© It is unclear whether was is nom. or obl., i.e. “we should go” or “you should make us go”. I prefer the obl., as 
imperatives (only 2. sg and 2. pl. in Toch.) could be used as “Adhortativus” (SSS p. 336). 

" TAprem, according to TEB II p. 104, is “Pron.-Avd. ‘so (sehr)’, Skt. tavat’. Here it precedes the adv. parma 
“certainly”. I suppose that TAprem is used for emphasis here, as well as in the previous case. 

'8 Circa 7 aksaras are missing. 

© Icéir pons “all went away” indicates the end of the chapter, like a style of the name of metre between two double danda. 
In THT 921v5 this part is lost, but I can see a space for a double danda, as part of cdi can be seen just under rya in line 4, 
followed by two aksaras in the lacuna. “All went away’ could be “We all went away’ after “Let us go!”’. However, this 
Iccir pofis is explained as a technical term (Ji 1998 p. 26 Note 7), and Konow 1920 p. 12: “Das auBere Zeichen dafiir, daB 
ein Akt zu Ende ist, ist, daB alle die Biihne verlassen’’. I suppose that Icdir pofis is unnecessary, as || pravesakk GR. || _ | 
“the interlude between the acts ended” follows, so it could be used as a “technical term” in Toch. The -kk of pravesakk 
shows a word ending in a consonant before a vowel. This could result from the influence of Khotanese or another Iranian 
language, where a single consonant before or after a vowel should be voiced. Skt. pravesaka “interlude” is written in a 
conversational style indicating its contents, like Skt. prastavana “prologue” in Indian drama (cf. Konow 1920 p. 25). This 
style is used in Toch. Jataka texts, e.g. in the Aranemi-Jataka (cf. Tamai 2018). 

” wo(r)pu is nom. sg. m. If it is a subject of kumsejic (nom. pl. m.), it should be worpus. If this is an attribute of Metrak, it 
should be worpunt (obl. sg. m.). Assuming that the subject of kumsejic is the people in the group, and the sentence ends 
here, then it becomes a nominal sentence without a copula. A punctuation mark cannot be assumed from the context, as it 
is in Ji p. 22. The writer may have made a mistake here, writing worpu without r and misunderstanding the placement of 
the punctuation mark (the next one is unnecessary). 
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<translation> 

1 seen (that he) is finishing the Sarvapasandika sacrifice. Now then * these Brahmins with head 
like corn, wandering monks, wandering mendicants ¢ (those who left their house) in(<—with) 96 
manners 

2 were delighted with (receiving of alms and) go away in their own region(<direction). | 
Haimava(ti speaks) “Now surely the noble Metrak (was instructed(<—made known), having left 
the Brahmin Badhari), 

3 would come to the Buddha in order to become a monk (to go out from house, Chin./Jap. | 
%) from Daksinapatha to MadhyadeSa.” 
following(<after) us.” || (Satagiri says, “Let us go! As the king Vaisravana 

4 in the mountain Pasanaka has ordered us to prepare for the sake of (noble Metrak. Let us do so! 
Very noble Metrak would come. Very certainly we (would come with him for?) the seeing 
Buddha teacher. You should do (so?)!”’ 
5 Haimavati says, “You have said (good). You must go (from) here! All (people) went away.” 
The interlude ended | | This story(<talk) should be known now (as is happened in?) 
Daksina(patha) /// 

6 Then they (= the group) come (to Badhari). The front (of the proup is) Metrak (who was) 
surrounded with 500 disciplines. The Brahmin Badhari (whose) body (is) bent, (having seized) 
Metrak’s hand, says, “Oh noble Metrak! I am happy(<-enjoying) 

7 my son! As (together with shining people) /// (already 120 years old) with weak body certainly 
now in(<—with) (hope of obtaining) an immortal splendid (place of Brahmin, Sarva-pa-) 

in the metre of etu || (Those who 
have) gone out (from house with 96 ways) are Brahmins, wondering ascetics, naked pilgrims, 


(Purnaka says, “Also these divine kings have come over 


8 sandika (sacrifice I have arranged(<— put). Look! my son!” 


religious mendicants ... 


A-Toch. No. 251 (supplemented from No. 252) 

THT 884r (T III $ 68.22; no photo”) 
[p]rathama PArwesse(B-toch.)” késu taki. sa[n].”> // 
The first (Skt.) the first (B-Toch.) It might be good /// 


*! Where photos are unavailable, I have quoted the transcriptions from Sieg/Siegling 1921. 

~ PArwesse is from B-Toch., equivalent to Skt. prathama “the first”. This could imply that the original text was written 
in B-Toch. or that the writer’s mother language was B-Toch. If this is the case, A-Toch. may be an artificial language for 
Buddhism, as I have argued passim. My view is criticized by Ogihara in his 2017 book review, p. 164-166, but I am not 
sure whether he has understood my argument. I have not insisted that A-Toch. was identified with Buddhist Hybrid 
Sanskrit or Buddhist Chinese, but rather that it was used, like them, for Buddhist literature. I feel that it is better to publish 
reviews like these in a language other than Japanese, both so that they can be more widely read and discussed, and 
because Japanese ordinary readers cannot easily access the Acta of such congresses. There is evidence for my hypothesis 
in Waldschmidt 1971, namely, the fact that Skt. manuscripts from Kuéa and Sortuq show the same quality and quantity. 
This means that both regions were in the same situation: B-Toch. was written both in Soréug and in Kuéa, but suddenly 
A-Toch. began to be used at a relatively late time, when the Tocharian language had already begun to develop, being 
only used for a brief period, without any phonetic, phonological or grammatical changes. These facts indicate that 
A-Toch. was not a spoken language. 

3 sa[n](tam)? “continuatio, successio” (Poucha p. 359). Without a photo, I cannot check the word. 
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THT 884v 

1 [siJddhaM_ ratisupam (4x18) | maitRA(sijnan™ swaiic[e]nyo k(Grum)s(i)[NA](m ?eprenam™) /// 
Sk(a)-[ta]mpe[yu]M_. : SPA(ntdlune ?) /// 

2 NAm tSArslune wiksanT. KAmsanT_ s,kasina[S_] akaLAntu : vaine[s]inéis*® wrasassi cam 
wind[s ](mam?). /// 

3 (a)bhidharmam pta{ii]kte” wewrunT_ : yomndlun[e] (SAfiriu)MAmT * oktatsam ytar windsa[m 
kra]nT(.) MA[r]ka// 

4 syo : ymatunT_ misi sne lyut(ar wi)nadsam nda, slaricdlyi pis-sanksim kro(P. :) /// 

5 : se lantune abhisek KAlpaT_ ptanikt[a]S. lmo tusiT. arkisossam : oktmam pukl(a) /// 

6 Spalyo asanikam metraKAm ptanKA(t naSLAm : 3) ™kul(MAss o)r(tw?) e[L?]*. sokyakaL, tane 
maficam™ [s].i (6 syllables : 7 syllables, then metraksincim) 

7 *\(o)pslyasstiL. (sya)k kumniissi : sokyaka(L NAM. a)rsissi?” kas[u] taki + + + c kasaL. i //(: 


sokya-) 
8 ka(L NAM_*) Ssra(ddhe)ssi) ma tiri naS (MA)[nt]a(tsi KArsaMAntaP.™* : TA)myo 
w(e)(wnuRAS ?) /// 


4 maitRAsinam (adj. obl. sg. f.) occurs only here (and in the duplicated No. 252); otherwise the Toch. word is written as 
metrak, while maitreya (Skt. word) is used in the title maitreyasamiti. Here I suppose that the writer has confused the Skt. 
and Toch. words. 

* On the photo of No. 252, there is a remnant of -r- or -u. I assume e(p)r(eram), but cannot be sure, as I cannot see the 
context. 

*° yainesinéis is an adj. obl. sg. m. of BHS vaineya “one that is to be (religiously) trained, or converted” (Edgerton 1953 p. 
510), not “Scr.” as indicated in Poucha p. 283. In A-Toch. -ya is apocopated and -ey became -e. The diphthong ai was 
kept for Skt./BHS words, but otherwise it became e in A-Toch. 

*” ptaiikte is gen. sg. m., which functions as a gen.-subject for p.p. obl. sg. m. wew/iunT from V we “‘to say” relating to loc. 
sg. abhidharm-am, which is an apocopated form of Skt. abhidharma. In B-Toch. there are two words for “Buddha”: 
/pa(t)-fiakte/ for prose and /pud-fakte/ for verse. /pud/ is a Toch. form derived from Skt. buddha (/b/ — /p/, /u/ remained, 
/dha/ — /t/), but /pat/ is more developed, as there was originally no /u/ in Toch. (Skt. /u/ — Toch. /a/), while pat (with 
accented /a/) is used for “Sttipa’”’ (TEB II p. 206). /fiakte/ is presumably a native Toch. word meaning “Gott” (TEB II p. 
194), but I interpret it as “high ranked person’, because it is used in the voc. to address the king, e.g. THT 81v4. This 
word is comparable with the word “bodhisattva” (cf. Sugimoto 1988). praricikt in A-Toch. shows a further development 
as compared with B-Toch., where -e is apocopated, and -a- is an accented /a/ from an original accented /4/ (epenthesis). 
This means that /a/ became a new phoneme in A-Toch. 

°8 (SAnfiu)MAmT., supplied from THT 885v3, is a hapax legomenon, /-nt/ obl. of adj. SAfifiuM. Poucha (p. 247) has: 
yomndalune-SAnfiuMAntT (compound) “quam ipse attingisti”, which makes no sense. Presumably he regarded it as an adj. 
construction with /-um/ (TEB I, p. 154 Anm.) to /safi/ “own’’, but this adj. + Aum/ structure does not exist. According to 
the Buddhist conception it should be /\EZE “eight right paths, noble eightfold path”. This could be a new word made 
to interpret IE “tight” or “noble”. 

» The following passage is studied in Bailey 1937 (Opera Minora Vol. I p. 447). 

*® rane could be tanmne “so” (TEB II p. 103), and mdiicam could be md diicam “not dtman’’. An alternative would be 
tamnek (emphatic particle -k) + aficam. Since the folio is lost, certainty is impossible. 

3! Bailey translated opsiily as “consecration”, but this meaning is uncertain. As mentioned previously, it is better to leave 
this word untranslated. 

» arSi is a difficult word. It has been discussed intensively, cf. Sieg 1937, but none of the arguments convinces me. I will 
discuss this problem later. 

% Here there is one aksara in Sieg/Siegling 1921 p. 127. Ihave put two aksaras parallel to line 7 (assumed from line 7 of 
No. 253) with a virama-line (one syllable), but we cannot confirm this without a photo. 

* This is an adj. gen. m. “knowing” functioning as gen. obj. of the inf. MAnzatsi “to injure”. Bailey (1937 p. 448): “the 
Prajfia (wise man) to be passionate”’. He takes Grsi, §raddha and prajiia as Buddhist technical terms, drsi being equivalent 
to Skt. Grya, but Skt. drya is in fact equivalent to B-Toch. klyomo, A-Toch. klyom as mentioned by Sieg 1937 p. 131. 
Since there is no equivalent for Skt. sraddha in Toch., the writer has used the Skt. word as a Buddhist technical term. 
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<translation> 

1 Success! (() in the metre of Ratisupa || With a beam of Maitra, (in the sky?) of mercy /// Having 
ten power (= Buddha) : (confidence?) 

2 /// avoiding the torment, filling the hopes of happiness : admir(ing?) him for converted 
humans /// 

3 in the Abhidharma (which is) said (by) Buddha-god : I admire the attainment of eight right path, 
good Dharma(< law) /// 

4 with ... : Through Eternity (?) I worship with afjali pose the corps the corps of the religious 
organization (Bhiksu-samgha) : /// 

5 : A son obtained the king’s dedication from Buddha-god, he is sitting (<— sat, perfect aspect) in 
the tusita-world : 80,000 years /// 

6 with head /// honorable Metrak (who) should become Buddha : 3 We diminish a gift upward(?). 
A great desire ... /// 

7 to come together with opsly (of Metrak) : (It is) a great desire of/for (people of) Arsi. It might be 
good ... together ... /// 

8 (great) desire of/for believers (Sraddhas). It is not (right) way to injure a man of knowing : Then 
(having said?) /// 


A-Toch. No. 252 

THT 885r (T I$ 92.41) 
prathama malto* 
the first (Skt.) the first (A-Toch.) 


THT 885v 

1 siddham ratisupam (4x18)" || maitRAsinam swaiicenyo karumsiNAm e // 

2 NAm tSArslune wiksanT* KAmsanT* s kasinadS* akaLAntu : vaine[s]i/// 

3 bhidharmam ptarikte wewnhunT* : yomndlune SAniuMAnT* oktatsam yta /// 

4 syo : ymatunT* misi sne lyuOtar winasam ndS*_ sla[fi]. /// 

5 T* : se lantune abhisek KAOlpaT*. ptanktaS* Imo tust/// 

6c’. Spdlyo asanikam metraKAm ptanKAt naSLAm : 3 kulMAs[s] or.e+*, sokyaka[L]. /// 
7 (o)pslyassaL* syak kumndaissi : sokyo(-a@)kaL NAM*. arsissi kasu /// 

8 kaL* sraddhessi ma tirinaS MAntatsi KArsaMAntaP*_ : TAmyo (w)e /// 


* This is an A-Toch. word, despite the B-Toch. in No. 251. As in that fragment, these words are written alone without 
following words. I wonder whether this small piece is in fact the recto, though its form is the same as the verso. 

* anunasika is seen only in the word siddham, which usually appears at the beginning of a section. In the previous folio 
No. 251, the unique form siddhaM has been read, but as that folio is lost, this reading is unverifiable. I suppose that this is 
also siddhani, the name of the metre is ratisup, and, from the context, that this folio does not belong to the 
maitreyasamitinataka (with Sieg/Siegling 1921 p. 125) but to the maitreyavadanavydkana, as mentioned by Bailey 
(Ttaugara p. 447). 

*” Tf 3” in line 6 marks the end of the third group of 4x18 syllables, then the number of syllables is 4x18x3 = 216. In the 
photo of No. 252 we can see 90 syllables + a space of 5 aksaras (for the place of string hole) in line 1, 2 and 3. The total 
numbers are circa 95. 216 minus 95 = 121 syllables are missing in lines 1-5, so the number of missing syllables is 24 in 
each line. If this is correct, half of the folio is lost. 
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A-Toch. No. 253 (T II $ 79.1) 
THT 886r 

1+4+ 4+ ka[k] KA.l. (25 syllables ?pon)tsam tkam messi * casi knanmuneyis mem PArtsi + + + 
2 + + + tsuntam (4x14) || kusne casi knanmune kuc pat® kranT NAm sotre(y)ntu (:) kus.. + + + + 
+4+++.m.1tS_ lkdlune : arkisossam puk wrasan’ k,prene takific’. bra- 

3 (m-fdi)ktan’. : puk cem mdasaim mrdc Spalyo NMAssi casi Salpenac’. 1 | TAm kaklyusuRAs 
Sa[n]kh(e) cakkravartti waL, SPAt nemintwassal puk skam jambudvipsiNAs la[fic]sa- 

4 (§saL_) Gsanikam metrakam O KAssim emtSASTAr TMAss aci kom kom asanikam metraKAm 
Ikatsi kumnéis cami MArkampal puK. dfimaS® KAryas” klyo- 

5 (SNASTAR)“ [tm]a SArki skam  spartwluOne yaTAr TAm surmaS_ Sla-ypeyis puk 
kdiswonentwassi tsmalune MAskatRAm | Icéir pofis. 


maitreyasamiti na- 

6 (tkam” aptsara)darsam’? fioma StiksapinT_ nipatt* GR_||_ || TMAS. alycikyam prastam metraK. 
bodhisattu® fdikci wiL TApRAm wimandiss oki tsoptsam wartsyassal nemi- 

7 =sintim wa)stwds kadKArpuRAs fiemintuyo yetuiicaS. klankasyo pofictim Grkisosi parnoreyo 
yTAsmamn oki wsasim sontyo kom PArkdaficam yokma ketumati ri 

8 (yomnasefic.) || TAm PAlkoRAS_ ripdse Sodhane yaKAS. upasodhanenac tRAnKAS PAlkar 
pracar metRAkyap parnoresi waKAm cas. 


apratitulyenam (4x25) | 


<translation> 
1 ... to measure whole(?) earth ¢ to take(<—bring) the measuring of this cleverniss ... 
2 in the metre of ...tsunt || Whoever has the knowledge, he has good features (:) who ... seeing : 


8 kuc pat, according to TEB II p. 112, means “oder”, but that translation is not suitable here. I would like to take it as 
emphasis for kusne “whoever”. The construction with gen. casi “of this” is possessive, as is the copula NAm in the 
following passage “are for him”. 

® aiimas is abl. (-aS for -cS, see below) of diictim, which according to the communis opinio is equivalent to Skt. dtman, 
but it cannot be a loanword from Skt. because of the Toch. phonology, i.e. Skt. /m/ cannot become Toch. fim. 
Considering B-Toch. dime (nom. sg.) and diim (obl. sg.), the A-Toch. nom. should be dim (apocopated), but in fact it is 
diiccm, while its abl. sg. should be /afim-as/, but is in fact aiim-as (cf. Poucha p. 19). This a could be an analogy from 
other cases, or a phoneme in A-Toch. (though a is not a phoneme in B-Toch., where a is accented /a/ or unaccented /4/). I 
suppose that iim is a native Toch. word and that since # cannot stand alone in A-Toch., it was replaced by /ic according 
to an A-Toch. phonological rule, after which an epenthetic d was inserted between fic and m. This would indicate that the 
A-Toch. word was derived from B-Toch. 

“ According to Poucha (p. 92), kéiryaS is abl. sg. of kri“voluntas”, but TEB II p. 98 defines it as pl. abl. Presumably TEB 
is influenced by nom. pl. kdryan. Considering the case of GiimaS (see supra), I believe that Poucha is correct. The A-Toch. 
kdryaS shows an “Intensitaétgegensatz’ or “Fortis-Lenis-contrast” (cf. Tamai 2011, Einleitung XVID); the accented strong 
syllable rya comes after the unaccented weak syllable kd. This phonological phenomenon can also be seen in B-Toch., 
indicating a feature common to both languages. The “a’ in A-Toch. or late B-Toch. became a phoneme, and a new rule 
was added to the original one (a is unaccented /a/ and accented /4/), i.e. /a/ is accented /a/, and /a/ is unaccented /a/. This 
strange development must be due to the fact that A-Toch. was an artificial language. 

“' Here I have filled the lacuna with pres. class X, 3. sg. mid. of Yklyos “to hear’, as the next predicate is yaTAr pres. 3. 
sg. mid. of ¥ yam “to make”. 

= natkam is loc. sg. from Skt. ndtaka “drama’’. Skt. /-a-/ became /4/ because of nd- (see above, Fortis-Lenis contrast), and 
then disappeared for phonetic reasons. -am is the loc. marker, which is unchanged. 

® aptsaradarsam is mentioned in THT 907v8. According to Peyrot/Semet 2016, THT 907 including THT 932 belongs 
to the 11" act. Here we can see stiksapinT. nipatt GR. “the 11" section (BHS nipata, Edgerton p. 297) ended”, so THT 
886 could contain the end of the 11" section of the Maitreyasamitindtaka. 

“ nipatt is BHS nipdta (see previous fn.). The apocopation and geminated -7t before d- is as in pravesakk (cf. fn. 19). 

® metraK. bodhisattu if) only appears here. Examples of Metrak- hereafter are with -Buddha, as in FZE#€, while 
-Bodhisatva "i582 is only found in EE. This shows that the Toch. followed FAK, not /4E Moreover, 
metraK . is unique to A-Toch., meaning that even in a late period the Toch. Maitreyasamitindtaka did not follow AE. 
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when all people in the world might be Brahmin- 

3 gods : all these (are) to bend (their) undignified head(< with vertex and head) to his foot soles. 1 | Having 
heard so, the Cakravarti king Sankha, with seven jewels and together with all kings of Jambudvipa, 

4 is aware of (<-seizes) noble Metrak, the teacher. Then consequently (<— and so on) every 
day he comes to see noble Metrak. He listens to the Dharma(< law) from all his own will, 

5 and accordingly he turns (to Buddhism). Because of (From) this reason, for his own country 


there is a growing of goodness. | All are gone | In Maitreyasamitinataka 
6 the 11" section, (aptsara)darsana by name ended |_|] Then in another time Metrak-Bodhisatva, 
like a divine king, 

7 having descended from big(<-high) palace, house of jewel, with a cloud of (<-big) attendants, 
with vehicles adorned with jewels, as is decorating with brilliance of all world, through the gate 
of(<_with) golden street, (they enter) the Ketumati city. 

8 || Having seen it, the city gardian Sodhana, Yaksa, says to UpaSodhana, “Look, my brother, this 
in the metre of Apratitulyena (4x25) | 


special feature of Metrak’s glory!” 


THT 886v 

1 (kaS. swdiicenyo) worpu puk ydrsar sumanamsdL, asana Imo rohinimsdl mari oki : 
cindamanisim wtsi lapa sparewSAm* yetweyntwd8si yetwe sitike[K ] .. 

2+ + + (ye)twesyo : djanay yukan’. wsasiNAm™ kuKAL, ylankann oki lyaK“ akefictim prutkoki 
SAS wsdsi sonT_ : yeturicdis kuklaS. y,kass onKAlmdsyo 

3 + + +.. p wartsyo PAlkets trisKAs rape swific pyappyait’. : 1 stanksam” tresalsam® TPAr 
patSAnkasam yetunT k,lewan™ klawantr oky dic’. tkaNAs nu slific’. orto 

4 + + (: ypi)c pyappyas waraOs ypantRA diicalyi karyenc somam PAstific somam si’! ats wasac 
PAIkitaR_ : p,kis mosam naTAK. padKAr namtsu 


“ It is difficult to discern whether sparcwSAm is transitive or intransitive in function in a non-causative form. If wtsi 
“umbrella” is nom., the verb is intr. “sich drehen’’, but cindamanisim is obl., so if wtsi is obl., then the verb is instead tr. 
“drehen”’. In B-Toch., this verb belongs to pres. class IV (thematic vowel -o-, media tantum), but in A-Toch., there are a 
few active forms (cf. Schmidt 1974 p. 33), and sparcwSAm is one of them, i.e. A-Toch. adopted the B-Toch. form, but 
not exactly. Schmidt (1974 p. 40): “mit unerklarter Synkope des Stammbildungsvokals -a- (statt zu erwartendem 
[*sparcwas-dm]); TEB I, p. 202 § 363 Anm. 3: (*sparcwas oder *sparcwéis?), but this /-a-/ became /-d-/ because of 
“Fortis-Lenis contrast” and was syncopated metri causa. I suspect that the anusvara -m of cindamanisim has been 
misused, as it should be nom. sg., in which case the enclitic -m of sparcwSAm can be understood as an enclitic pron. 
“of/for him’. 

“’ wsasiNAm (obl. sg. m.) is used instead of wsdsi (nom. sg. m.) metri causa. 

* lyak is the impf. 3. sg. form of ¥ 1ak “to see” functioning as intr. In B-Toch., “tr. or intr.” can usually be discerned from 
the act. and mid. forms, but act. forms are used to represent the mid. ones in A-Toch., i.e. A-Toch. shows a development 
even in the voice (genus verbi). Influence of the Turkish language, in which tr/intr. are only distinguishable from context, 
is also possible. 

” stank is a mistake, and should be stank. Toch. s is /{/ (palatal s), and thus should not be connected with r. This indicates 
that the writer was influenced by the Indian writing system, A-Toch. being a language strongly connected with Indian 
Buddhism. 

” treSal is a Skt. trisala “house with three rooms”. Skt. i > Toch. e is acceptable, if there was originally no /i/ in Toch. 
(e.g. Tamai 2011, p. 39). From the context, it should be a big house with many rooms or floors, rather than just three 
rooms. I suppose that it was a house with three floors, for which I cannot find a word in Skt. or even in B-Toch. This 
could be a special word used in A-Toch. as Buddhist terminology. Here I have tentatively translated it as “big house”. 

*' si is difficult to analyse (TEB I, p. 149 “her(?)”; Poucha p. 341 “?”). Together with the emphatic particle ars, it could 
be a mistake for sakk “surely”. I will tentatively take it as an adv. to following opt. 3. sg. mid. PA/AitaR “you might see”’, 
expressing a nuance of strong desire. 
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5 (na)ST(.) mar was pRAnKAST_ O purpar pyapi winaseficdm somam kranT_ : somam PAllantRA 
puk kdswoneyntu cwam kropanT pam puk krant wraMAm cwdS(_) 

6 (pa)KAr MAskantRA : 2 somam PAllantRA bodhisatvap™ stim tu wéspa kranT_ piri?’ yamte pam 
kusne wsdci cam kapiie : windsaMAssi* toSAm krant priintu windsamsi 

7 (wawu)[nt]? kapiie cancik tunk was KAlpimtRA : tRAnkmam windsmam pyap(py)ds .4 + .4m.. + 
+... swarnasuttri® akmaL*’ PASsém lukseficiM_ : sonT_ mes wrasa 

8 + + pd yet[w]esyo .. s.. .e .e +°. har sa (14 syllables) ne tRAnKAS(.) TSAk skam aftumaski 
nasaM tanne s. + + + 


<translation> 

1 (Surrounded all around with fathom-broad ray, he sat on(<— over) the throne together with (his 
wife) Sumana like the moon together with (his wife) Rohini : The umbrella (made of) 
cintamani-jewel turns over his head. Decoration of decorations indeed ... 

2 with decorations : horses of noble race (and) golden vehicle (is) seen. They(= horses) lead him 
like floating. This golden street is filled : with decorated vehicles, horses and elephants 

3 ... with animated(bright) attendants, the music resounds, flowers rain down : 1 In palaces, in 
big houses, as if adorned ladies fall from(<—in) high windows, from the low earth, now to the high 
mountain 

4 ... : They ladies) make all(<— complete) flowers smell, put both hands together, some (f. pl.) 
smile (and) some call(?). You(= Metrak) might surely see us : For the sake of all (creatures), oh 
my lord! You come in sight (< are been). 

5 Do not forsake us. Please enjoy flower! Some honor the good one : Some praise. They gather 
completely goodness in you. All good things are from you 

6 clear to see : 2 Some praise the wife of Bodhisatva. You made good virtue indeed, which gave 
you the love : We worship these good virtues of you, we worship 


» bodhisatvap is gen. sg. of bodhisattu. The ending -dp was originally only used for the adj. in B-Toch., but in A-Toch. it 
is also used for participles and substantives, thus “die vernunftbegabte Wesen” in TEB I, p. 106-107. From my 
perspective, substantive endings with the adj. ending -dp belong to the special Buddhist terminology, particularly when 
used with Skt. words. This is grammatically strange, but it is understandable if A-Toch. is an artificial Buddhist language. 
Apropos Toch. gen. form is found in adj. when the modified substance is in gen. form, though the adj. without gen. 
ending modifies the substance. 

* pfii is a loan word from Skt. punya, but it has already become a A-Toch. word, i.e. u (a vowel originally not used in 
Toch.) — d (Toch. vowel) — @, and -ya — -y (apocopated) — i (vowel for a loan word). This word is only used in 
A-Toch. (B-Toch. ydrpo). See reasoning in a previous fn. 

™ windsaMASsi is pres. 2. pl. of ¥winas “to honor’ and 2. sg. enclitic -ci “of you”, ic. -mdis-ci —> miis-ci (/s/ is 
palatalized because of /c/) — mdis-si (loss of occlusion of /c/) — mds-si (assimilation). This is an example of consonant 
sandhi (cf. TEB I, p. 73). The next windsamsi is in the same form, but altered metri causa. 

* wawunt is a p.p. of Ve “to give”, which can be deduced from the prior wsdci cam kapiie (wsd is 3. sg. pret. of Ve). If 
the following word kapfie is f., one would expect wawusam (obl. sg. f.) which is metri causa not suitable. According to 
Poucha (p. 58), this word is “subst. m. f.”. I suppose that m. and f. change metri causa when the number of syllables of 
the m. and f. forms is different. 

© swamasuttri is nom. pl. according to Poucha (p. 388), but I do not understand the word or its context. Presumably it is 
the name of a tribe, but Ihave not found it anywhere else. 

” akmal is a compound of ak “eye” and mal “nose”. Looking at the similar words in B-Toch. séirwana (pluralis tantum) 
and A-Toch. malafi (pl.), akmal could be pl., but akmal is a sg. form and no pl. form exists. I suppose that this word was 
newly made for the artificial A-Toch. language. 
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7 the given love of you, we might get exactly this love : Speaking, worshiping, ... flowers ... 
Svarnasitras(?) see their faces and breasts : The street trembles and suffers ... 8 with decorations 
.. pearl ... speaks, “Even so I am astonished, so ... 


A-Toch. No. 254 (T III S 79.2) 

THT 887r 

1 / [nt]suS.* nsac waK TArnamam : fia[r]. (20 syllables) 4 || TMAS. asa(ni)k m. + + + +++ 
2 / (ta)tRAnkuncds wrasas mroSKAslis mo[s](am) + + + + + k(e)tuma(ti) [r](i) wastu sontan™ 
wrasan” wrasassi yatluneyntu ® .. + + +++ 

3 // yatluneyntu MAskantRA ¢ TAmneK. alkonTAK. dsanik metraK. ptanKAT_ ris wastu sontas 
wrasas wrasassi yatluneyntu RA + + + 

4 // (me)Otraksini wrasani ceSAM_ dlykeSAK. maMAskuficds wrasas puK. yatlunentuyo shi siti 
aimassal taskmam [p]a + + + 

5 I s tRAnkific’. \\ kutsmatam (4x12) || ote TAprem suK. ote TAprem KArpaRAm : tsp(<—m)onT. 
yatluneyo Samantarr ats napenti : waiST_ [a] + 

6//° krams’. sne KArye purpac’. skuntu napemsaS_ : + || TMAs cem metraksinii wrasait’. tsmonT. 
kackeyo tsmonT_ yatluneyo tsmonT_ skuntu(yo) 

7 M (maga)tsinaS. risam wastwam sontsam yaTAlwatses tsopats-tampes nermitsiNAs © 
wrassassaL, atli k lewani tsopatS. MKAlto lyutar me«ma»s katkmam (+) 

8 / R() || pullenam (4x14) | SAffd ylare olarift’. metraksifii MAskantRA : ypantRA cesmam 
ortune sokyo skassuS. plantantRA : yarkanT_ opsl(y)a (+) 


<translation> 

1 /// ... been ... showering voice to me: ... 4 || Then with dignity ... 

2 /// adhered humans, for the sake of weariness ... Ketumati city, houses, streets, humans, abilities 
of humans ° ... 

3 /// these are abilities * even so others, dignified Metrak-Buddha, cities, houses, streets, humans, 
abilities of humans ... 

4 /// humans pertaining to Metrak, comparing for(<— with) himself the other existing humans with 
all abilities one by one ... 

5 /// they speak || in the metre of Kutsmat || Ah, happiness! Ah, dignity! : With growing ability, 
humans would come indeed : double ... 

6 /// good (ones) without anxiety. Enjoy the happiness of humans! : « || Then the humans pertaining 
to Metrak, with growing joy, with growing ability, (with) growing happiness 


% |. .ntsus could be the nom. pl. m. of a p.p. It may be entus from ¥ ents “to seize” or ndntsus from ¥ nas “to be”, which is 


a reduplicated form: na-nas-u (from developed /a/) or nd-nds-u (from /a/ of ndim with enclitic pron. -m, but Poucha p. 
142 n-Gm) — na-nis-u (Fortis-Lenis contrast) — ndnsu (syncopated /a/) — nantsu (affricate for phonetic facilitation). 
Past participles are usually made from past stems (e.g. B-Toch. tatakau), but nantsu comes from the present stem. This 
could show influence from Skt./BHS, in which a suppletive verbal system (different stems in different tenses) is not 
common. 

» Considering the 4x12 metre, there should be 8 syllables in this lacuna. 

© Skt. nirmita is “kiinstlich” according to TEB II p. 111, MW p. 556 “constructed” in nir-V'md, but BHS p. 302 “magic 
creation, illusory thing”. Here the BHS meaning better fits the context, contrasting two things. 
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7 /// in the cities of (Maga)dha, in the houses, in the streets, together with humans of 
moderate and great powered magic creation, men and women, big and small, rejoicing beyond 
all measure 

8 /// | in the metre of Pullen || Naturally frail companions are pertaining to Metrak : they make 
friendship with(<—in) them, they are happy and cheerful : they honored opslya 


THT 887v 

1//(:) [c]es kenantRA ceSAm su cem nu ceSAs kenantRA : * | TMAS. dtukek nirmitsinds riSAs 
poRAm pdKAr MAskantRA fiemisinan’. rin femisin. (+) 

TAm 


2 M/ s[l]a nispaL, yatluneyassaL, raurap nareyam oki slamasyo wdntoS. p,kaK SAlpinc’. 
PAIkoRAs metraksini wrasan lyutar me(mas) 

3 / femisinas risam fiemisindéS. skaksam stanksam kuccatdksam®' KAlymam nirmitsinds riS 
SArPAsmam tRAnkinc’. hist takiS\, oMAsken. 

4 // O serasi niskramantam | oKAt fiareyntu MAte sla wrasaS. slamyo wiéntoS SAlypar 
tSKAmsanT_ TAmne talos ces wrasan’ (:) 

5 // O tSKAmsantRA kapiien kapiien ydksos kasSaL. slamyo wdntoS. tSKAmsantRA : pojicdm 
samsdram md cmol kulypa[TA]r ma .. + + 

6 // kloP_ : PTArKAs krams’ skuntu prisdic puK. cmolu PALcéis waSTAS PAlycéis® pojficcim 
traidhatuk cas samsGRAS_: * || TMAS. dsa(n)ik me(traK.) (+) 

7 / nyatsi MArkampaL, aksis kucyo ne cem [l]y(u)tar mam(r)osk[u]S KAntantuyo wdiltsantuyo 
tmdnantuyo korisyo waSTAs lantuRA(s) + + + +++ 

8 // KAlpnantRA I | TMAs simhe wd(L) (14 syllables) [1](yuta)r (m)emas (kl)o[pa]s(u) namts[u] 
anmasLA ++++++++ 


<translation> 

1 /// () These ones call them over here, they now call these ones : 1 (= they call each other) || Then 
suddenly from illusory cities, fires are clear to see. Cities of jewels, ... of lewels 

2 /// with property, together with ability, they are surrounded with flames like in terrible hell, they 
glow altogether || Having seen so, humans pertaining to Metrak immesurable 

3 /// in cities of jewels, standing in balconies, in palaces and in towers of jewels, referring illusory 
cities, they speak, “Ah, may it be evil!” 


®! kuccatak is “(hoher) Turm” according to TEB IL, p. 95 (Poucha p. 76 “?”). I believe that this word is a loanword from 
Skt. kiitagara “upper room’ (MW p. 299), “Dachzimmer, Belvedere, Lusthaus” (PW p. 88). If so, “Belvedere” works 
best for the present context. The interesting sound change -t@- — -ccata- can be explained with phonetics and phonology: 
/t/ is not used in Toch., so it could be represented by two Toch. phonemes /c/ and /t/—— this phenomenon is seen even 
today, e.g /fi/ is divided into /n/ and /¢/ in German. Afterwards, /a/ was inserted as epenthesis between /c/ and // for 
phonetic facilitation, and then /a/ was accented after Lenis /ku/ (from Skt. /ku/). The -d- of -tak was retained as a Skt. 
phoneme after the syncope of -r- and apocope of -a. -k represents Skt. /g/, as there were no voiced consonants in Toch. 
This word is written in B-Toch. as k,catak (109v2). Compared to k,c-, A-Toch. kucc- is a developed form. 

© kramé is nom. pl. m., but should be obl. pl. m. from the context. Presumably it is metri causa, as the obl. pl. m. krafictis 
is one syllable more than its nom. pl. m. form. 

® PAlycéis could be either transitive or causative, in view of its context, while the preceding PAlcéis is intransitive. The 
difference between the two is ly vs. /. The / can be palatalized by following c, but it may be that the writer wanted to use a 
causative because the object poficcim traidhatuk is in the obl. form, even though there was no causative form for this verb. 
This could mean that the writer was aware that palatalization can express the opposition between the simple form and the 
causative. 
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4 /// in the metre of serasi niskramant || Like eight hells with humans, surrounded with flame, they 
glowed and burned, so elend (are) these humans : 

5 /// they burn, altogether lovers (<— lovers lovers) burn surrounded with flames : In entire 
samsara, one does not demand a birth, does not ... 

6 /// sorrow : You must release good happiness, give up entire birth, go out from house, let go out 
entire triple universe from this samsdra : ¢ || Then noble Me(trak) 

7 /// May he teach the Dharma of ..., which they felt more weariness, having gone out from house 
in number of (<-with) hundred, thousands, ten thousands, ten millions ... 

8 /// they obtain 1 || Then the lion king ... (he) is(— been) unhappy excessively, together with 
himself ... 


A-Toch. No. 255 (T II $ 79.3) 

THT 888r 

1//ts. asaniK. tmam fiu waLtS_ (14 syllables) (puk)l(a) puttispa(rsinaS_“ wl(e)sanT_ wl(e)saT_ 
tmam SAk waLtS_ pukla 

2 (SoL. lyalyipuRAS_ ksalu)jneyam KALK_ || SPAtmam pukla wrasaSsi (Solam Si)kh(i fioma 
ptan)KAt s(e)S SAm penu karuniK. tmam SAk wdLtS. puklyi puttispaRAm KAlpaT_ stwar tmam 
pu- 

3 (kla puttisparsin)a(m) wleS. wlesaT. tmam Stwar wdLtS. pukla soL. ska lyalyipuRAS. 
ksaluneyam KALK. | SAK. tmam pukld wrasa8si Solam visvabha fioma ptaniKAt seS SAm pe- 

4 (nu) + + + + + tmam tri wGOLtS, puklyi puttispaRAm KAlpaT_ tri tnam PAn waLtS. pukla 
puttisparsinam wleS_ wlesaT_ tmam we waLtS_ pukla soL, lya- 

5 (lyipuRAS_) ks(a)luneyam O KALK. || Stwar tmam puklaé wrasassi Solam krakasundi fiomad 
ptanKAt seS SAm penu kasu KAlko tmam puklyi puttispaRAm KA- 

6 (IpaT_ we) tmam we waLtS_ pukla puttispaRAm wlesaT_ * oKAt waLtS_ pukla soL, lyalyipuRAS, 
ksaluneyam KALK_ | tri tmam pukla wrasassi §olam kanakamuni fio- 

7 (ma ptanKAT_) seS SAm penu puK. kndmnmam oKAt waLtS. puklyi puttispakAm KAlIpaT_ « 
tmam SAk waLtS. pukla puttispaRAm wlesaT_* SAk waLtS. pukld SoL, lyalyipuRA- 

8 (S. ksalune)yam KALK. || we tmam pukla wrasaSsi Solam kasyap fioma ptaniKAT_ seS SAm 
penu GsaniK. SAk waLtS. puxklyi» puttispaRAm KAIpaT. * tmadm pukla puttispaRAm 
wle(s )a- 


<translation> 
1 /// venerable, 19000 ... (years) he performed the duties of Buddha-dignities. (Having left his life 
of) 16000 years, 


 puttisparéim is used only in A-Toch., and corresponds to pudiidiktdififie perne (in verse) “dignity of Buddha-god” in 
B-Toch. (TEB II p. 118). Although A-Toch. ptarikct “Buddha(-god)” is inherited from B-Toch. /pudfiakte/, isparcim 
takes the place of ficikte ““god”’ in putti§par. ispar represents isvara, which in Hinduism and Yoga philosophy means “lord, 
god’, but the -m in A-Toch. is unclear (obl. for the expression of its own nature?). It is possible that A-Toch. was 
influenced by Yogacara and accepted Yoga-philosophy. Other possibilities: ispardim is A-Toch. spdlu “‘vorziiglich” (cf. 
TEB II p. 118, TEB I p. 156 Anm.) — i could be explained here as a palatalized form of anaptyctic di due to s, but /-ram/ 
and /-lu/ are different phonemes — or B-Toch. perne “dignity” — A-Toch. pardm, though -is- cannot be explained in 
this case. 
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2 he went into extinction (= Skt. nirvana) || 70000 years (in) human (life, there was the Buddha called 
Sikhi®. (He was also compassionate (and) got the Buddha-dignity of 16000 years. 40000 years, 
3 he performed the duty of (the Buddha-dignity). Having left (his) life of 14000 years else, he went 
into extinction | 60000 years in the human life, there was the Buddha called Visvabha. He also 

4 ... he got Buddha-dignity of (1)3000 years. 35000 years (long) he performed the duty of 
Buddha-dignity. Having (left) his life of 12000 years, 

5 he went into extinction || 40000 years in human life, there was the Buddha called Krakasundi. He 
was also well gone. He got the Buddha-dignity of 10000 years. 

6 22000 years he performed the Buddha-dignity * Having left (his) life of 8000 years, he went into 
the extinction | 30000 years in human life, there was the Buddha called Kanakamuni. 

7 He (was) also all knowing (and) got the Buddha-dignity of 8000 years * He performed the 
Buddha-dignity of 16000 years ¢ Having left (his) life of 6000 years, 

8 he went into extinction || 20000 years in the human life, there was tha buddha called Kasyap. He 
(was) also venerable (and) got the Buddha-dignity of 6000 years * He performed the 
Buddha-dignity of 10000 years. 


THT 888v 

1 (T_ Stwar waLtS. pu)klaé SoL. lyalyipuRAS_ ksaluneyam KALK. || KAnT_ wiki pukl@ wrasassi 
Solam Sdkyamuni noma ptarniKAT seS SAm penu karunik taryaK PAn[pi] pu(k)ly(i) 

2 (puttispaRAm) KAlpaT_ * stwaradK PAnpi pukla puttispakAm wlesaT_ ° StwardK. pukla soL. 
lyalyipuRAS_ ksaluneyam KALK_ | tu penu taPArK. oKAt tmam pukla wra- 

3 (saS$i So)l(am) tmam fiu waLtS_ puklyi puttispaRAm KAlpate  Stwar tmam PAn wdLtS_ puklaci® 
kucne putti§parsindS. wlesanT_ wlestaR_ || paficmam (4x18) || puttispaRAm KAlpate spartwsa- 

4 (sT. warKAnT_) wakmatSAm MAOrkampalsim : mahasamac’. RAddhiyug’. yugardja abhiseK . 
karmaploti : YaMAST_ devavataram putti§par psaS (— ssaS_) 

5 +++ + +% [wa]wlesuORAS. : tmam SAk waLtS. p,kuL. solune leK TArkoRAs sakk atsek 
yéil-ci® nervanam : * || TMAS. metraK_ ptaviKAT PALtSAnka- 

6(S.) +++ +.. K. ksaluneyam kalkaM. ke® loTAK KAlpnaTAr mak wrasaSssi NSAs Sraluneya 
arittc’. wakaS. oMAL* ysdr sunkac kalkaS, k,yval ma NAs tre majisa 

T+++4+++ 4+ + .PAlkonT. MArkampaL, aksifftiM. |... + + + + + + Ii NA .. skeyaS 
TArkoRAS. tre mafisd Solune adhistita™ e<m>tSASTAR. || deva 


® Sikhi is the second of the seven past Buddhas. 

© _¢j kucne is difficult to understand, as it does not occur in other sentences. -ci could be a mistake for the adj. marker -si 
qualifying puttisparsinaS, but should correctly be -sinaS. kucne as a conj. “as” is unsuitable here. Another possibility is 
that -ci is an enclitic pronoun of 2. sg., here suffixed to a verbal definite form. I assume that this part is a mistake and 
should be deleted. 

°’ To judge from other lines, the number of aksaras is five, but the metre (4x18) requires three syllables. From the 
context, I assume wlesant “works” because of adj. obl. pl. f. puttisparssas, although this is one syllable short. An 
irregularity is also seen in the next pada, which shows one syllable more. 

® iis a 2. sg. enclitic pron. This is normally suffixed to a verbal definite form, but here it is used with a verbal adj. from 
pres. stem “‘you should go”. 

© ke is a difficult word. According to TEB II, p. 96 “Méglichkeit, Erlaubnis, Urlaub (?)”; Poucha p. 83 “?’”. I suggest that 
it is either an abbreviated form of kene (gen. of kusne “which’’, B-Toch. kete), as it is written ke mosam ne, in which ne 
was added in order to make a relative pronoun, or a gen. of the indefinite pronoun (cf. TEB I, p. 166). Tentatively, I have 
translated it as “‘its”’. 

” adhistita (mistaken form of adhistita) emts- is “sich vornehmen, festhalten” according to TEB II, p. 77, but Skt. 
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8 (8 syllables, ?soma-)KAlyme{m} tSKAmsantRA swifc’. (15 syllables) m.i Suran(s)ini kal(ta)nK. 
klyoSTAr bhiitassi murkcna" ya 


<translation> 

1 Having left (his) life of (4000 years), he went into extinction || 120 years in the human life, there 
was tha buddha called Sakyamuni. He (was) also compassionate (and) got the (Buddha-dignity) of 
35 years 

2 ¢ 45 years, he performed the Buddha-dignity « Having left (his) life of 40 years, he went into 
extinction | You (are) now 80000 years 

3 in human life, got the Buddha-dignity of 19000 years * 45000 years, you performed the duties of 
the Buddha-dignities || in the metre of Paficma || You got the Buddha-dignity. (You) turn 

4 the excellent (wheel) of Law (= Dharma) : Mahasamaja (= name of Siitra), Rddhiyuga (= yoke 
of magic power), Yugaraja abhiseka (= anointment of yoke-king), Karmaploti (robe of deed) : 
You made Devavatarana (= god-descent) 

5 after having performed the dutyies of Buddha-dignities : 16000 years, having dismissed the life 
away, surely you should go into Nirvana : « | Then Metrak-Buddha thinks 

6 ... I would go into extinction. He knows(<gets) its way. For many humans, through separation 
from me, the heart would breaks, hot blood would come out (<— go) from throat. Why not, I 
through three months 

7 ... I may announce the Law (which is) seen || ... Having made(<tum) effort through three 
months, he makes(<seizes) (his) life under(< through) control || The god 

8 ... they were on fire throughout(<— one direction), with water (rain) ... musical instrument of 
sorrows is heard. Through the melody of natures ... 


A-Toch. No. 256 (T III $ 79.4) 

THT 889r #253 

1 + (sam)sari[S_] oMAskune | citrasokam (4x17) | talo” arkigo[s]i (25 syllabls) sfi(i) kles 
lyalyPA(ntu :) + + + 

2 ntam metraK. ptanKAt padKAr nadmtsu kloPAntwadS tSAlpsanT_ : k,yval ma NAs me(traK. 
p)t(a)[fi}kt(a)[c] w. + tr. .. .. [s]ii(i) pacra SArki : « || TMAS SAm Ssankhe” cakkravarttis lanT_ se 
simhe [wd](L, udra)- 


adhistita is the p.p. of adhitisthati “masters, controls” (cf. Edgerton p. 12). Toch. adhistit is the apocopated form of Skt. 
adhistita with -G added as a perlative marker. 

” murkcné is an unknown word. From its context, it seems to be Skt. miirchand “melody” (PW p. 95). If so, rkc is 
apparently used instead of rcha. I suppose that using rcha may be impossible, as the shape of cha is like r-ya (a small 
horizontal line is in the place of r-). This word could be in the perlative case, but, considering bhiitassi (gen. pl. -ssi), a 
could be a marker of Skt. pl. However, it is impossible to be certain due to the lacuna. 

® {alo “miserable” is equivalent to B-Toch. talld,. -d, is not a diphthong, but two phonemes from accent law. In A-Toch., 
it could be that -d,, is monophthongized, or that ,(/-w/) was not recognized. Considering B-Toch. tallarfie and A-Toch. 
talorfie, G/a has become o, as in B-Toch. or Panini VIII 4.68 (cf. Tamai 2011, p. 68). It is possible that B-Toch. -a could 
not be apocopated. This phenomenon may show that A-Toch. was a developed or artificial language derived from 
B-Toch. 

® sankhe is nom. sg. m. as in B-Toch. without apocope. We can find his name (cf. Akanuma, p. 587) and story in 
Bhaisajyavastu of Milasarvastivada 3.6.3 and 3.6.4 (cf. Yao 2012, p. 105-110). 
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3 yanem PArwatam se lantuneyam abhisek yaS. sii laPAs prop-mahu(r) kakmuRAS_ udrayanes 
lapé toRAS tRAnKAS. || harinaplutam (4x12) | lyukra kakmusam purpar t{k]am + + 

4 ssi se : Gpas pacRAssi* SaOsmunT_ slyi cam mar katkaT_ : ppadsar papsune pass eL. PASscim 
talkeyntu : pyam ydrK. kraficéssi pemsar” .koficti+. + + + 

5 S_:¢|| TMAS SAm simhe wii, O oKAt tmam Stwar waLtS. §pdluiiccis wrassassaL, fitikci wiill oki 
sne ytirM_ wrasstis yéirkanT_mankaLAnta [w](drpnamam ketuma-”) 

6 ti riyaS LAntdS. dntannene samantapuSP. sankram TAmne yds sankramam kakmuRAS. 
asanikam metraKAm ptanKAT_ yetwes laksandisyo kaknunT_.. + + + + + (PA)- 

7 lkoRAs weyem namtsu tRAnKAS. ote TAprem lkalune ote TAprem kdswone ote TAprem parnore 
¢ MAtme waltS. koi-ndktan’”. MAtne waLtS. mari nd[kta](n) +++++++4+ 

8 +... kaknus sitsraK PArkos takefic’. MAtne naytuntuyo polkamtsem krop sitsraK . tkand stmo taS. 
¢ MAtne puK SAlpmam nemintw[a]si k,rekar ta), MA +++++++4++4 


<translation> 

1 ... wickedness of Samsara | 
(“impurity’’), karman (“actions’’): ... 

2 ... Metrak-Buddha was clear to see, releasing from sufferings : Why not, I would say(?) to 
Metrak-Buddha ..... after (my) own father : « | Then Sarika, the son of Cakravartin-king, the Lion-king, 
3 (he) makes anointment into kingship (for) the first(<— oldest) son, Udrayana. After the diadem 
has come from his own head (= he took off his diadem), having put it over the head of Udrayana, 


in the metre of Citrasoka || The miserable world ... own klesa 


and says | in the metre of Harinaplut || Enjoy the world(< earth) which has come on track to ..., 

4 oh my son! : Do not exceed the line (which) ancestors(<— fathers) have put : Keep the morality 
(Skt. sila)! Give the gift! Make(<— put) sacrifices! : Make veneration for good people! Instruct ... ! 
5... :°|| Then the Lion king, together with 84000 excellent humans, like divine king (enjoying) 
venerations and benedictions without measure from humans, 

6 when he goes out from (<— leaves) (Ketuma)ti city, (and) then he goes to the monastery of 
Samantapuspa. Having come to the monastery, having seen venerable Metrak-Buddha (who is) 
endowed with adornment and features, 

7 he became frightened (and) says “Ah, so (good) looking!, ah, so (high) virtue!, ah, so (big) 
splendor!” « Like thousand sun-gods, like thousand moon-gods, ... 

8 ... they would be endowed ... (and) be advantage completely, like a glaring mass with so many 
things (<— myriad), he would be standing on(<—over) earth completely * he would be like a tall 
jewel-tower (which is) totally glowing, ... 


THT 889v 
1 + [n]}tRA stam taS. MAte cindamanisyo” yetu jambunat’”™ wsdasi sul taS SA[Ip]m[am] 


™ This represents the gen. subject of p.p. sasmunT (from caus. of Vkéily “to stand”). ap and pdcdir are synonyms of 
“father”, but may have different nuances. From B-Toch. appai (8512, obl.), which is used by a son referring to his own 
father (like “my papa’’?). 

® On the photo one sees that the -d- of pemsar (impv. 2. sg. mid. of ¥en “to instruct”) is corrected from -e-, and -r is not 
written on the next aksara. Presumably some mistakes occurred here, and I cannot find a translation for .kofica(S?).. 

7 Supplementary after THT 899r3. Ketumati is the birth place of Metrak. 

” Instr. pl. of Skt. cintémani 40 F"EK (Nakamura, p. 1060), a Buddhist term meaning “a ball which can produce gems 
freely”. 
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swaficendsyo .. w. ti KArpaRAnyo .. [tu] TAmne sas metra[k_ ] +++++++++ 

2 fii || kutsmatam (4x12) || swaSAs cificrone TAmMNAS PAlskam parnore : tSMAs kacke planto 
WwIKAS PALtSKAS, klop suraM_: NKAS_ sne parnore yTASTAr wamtRA [s]fhi + + + (:) ++ 4+ 
es 

3 bi puttisparsi kapsifti : * || ote TAprem weyem wraM_ akmalsim yerpeyam penu casi 
4 mpuS. Gnefici lkantRA TAQm MAte asaniK.” ratnassitkhi® * prandte ° Srisambhave + 
kaundinye ¢ sudargane ° sunetre ° (dh)rdhirdastre * + + + + (di)- 

5 pankare * prabhankare * taOmonute * simhe « mahendre ¢ aniruddhe  siijate * candre * siimane ¢ 
harici * paramarthadars[i] * atyu + + + + 

6 tare * Sresti * Samitari * angirathe ¢ bhagirathe ¢ brahme ¢ brahmayu * brahmadatte * indradane ¢ 
ratnaSaile * sarvarthasadhane « indradhvaje * sa(r)v. + + + 

7 ratnadhuri * padmottare * yaSottare * suvadi ¢ vimale * prabo(dhana °) .i[ta]ri (*) (va)sis(th)e « 
Jotiketu e RAsabhe * bharadvaje ¢ hitaisi * arthadarSi ® vi .. + + 

8 .. .e (*) pusye * vipasyi * Sikhi * visvabhu ¢ krakasundi * (I5Aks.) [p]an. [i] [a]}(kmalsi)m 
(ye)rpeyam [a]nefici lkantRAm || + + + + 


<translation> 

1 ... it would be a tree as is decorated with cintamani, it would be a mountain (made) of 
jambiinada-gold, shining with lights, ... with dignities ... so this Metrak ... 

2... | in the metre of kutsmdt || He causes rain a loveliness, he produces a radiance in the thought : 
he makes grow a joy and pleasure, he avoids a suffering and sorrow from the thought : he destroys 
without radiance, he adorns and decorates his own ... 

3... the body of Buddha-dignity : * | Ah! wonderful thing (is) seen(< stood) also already(— 
before) in the face(<— disk of eye and nose) of the Metrak-Buddha, (namely) 32 features and 
decorations (with which) Buddhas are adorned. 

4 (They = 32 features) are exactly seen so, as (in the cases of) venerable Ratnasikhin®! (108) « 
Pranada (102) « Srisambhava (Buddha) ¢ Kaundinya (445) ¢ Sudarsana (446) * Sunetra (446) « 
Dhrtarastra (444) «... 

5 Dipankara (first of 24 Buddhas) * Prabhankara (507) * Tamonuta (447) * Simha (447) « 
Mahendra « Aniruddha (disciple, 472) * Sujata (448) « Candra (448) * Sumanas (466) « Hariti 
(yaksa) « Paramarthadarsin (448) « Atyu... 


8 According to Poucha (p. 107), jambundt is Skt. jambundda, but it should be jambinada (Akanuma, p. 239). The Toch. 
word reflects the Skt. compound jambi-nada-suvarna(-niska) (EN?*H4= (Nakamura, p. 121). Skt. nada > Toch. nat 
shows an accented -a- in the first syllable and an apocopated -a in the second due to Toch. phonology. As for d — 1, this 
occurred because the Skt. voiced d is not present in Toch. but instead became an unvoiced f, for which ¢ was used 
because it is a foreign word (not native Toch.). jambi-nada-suvarna means “pan gold which is found on the bed of the 
river flowing under the red apples (jambu)” (Nakamura, ibid.). 

® According to TEB II p. 125, MAmme dsam (TEB II p. 83 “‘indekl. Adj.”) is “nach Gebiihr’, but here I think that TAm 
and MAme are correlative “‘so ... as”, and asanik (“dekl. Adj.’””) modifies ratnasikhi. 

® Sic! §$ was written due to 7, which could be an accented i. The Toch. form may be the Skt. nom. sg. of ramasikhi (a 
hypercorrect form?) with -7 becoming an unaccented -i. 

8! T quote the names of former Buddhas from Yao 2012. The numbers in round parentheses show the pages in Yao 2012. 
When I was unable to find them in Yao 2012, I have tried to use Akanuma, or else left them without reference. They are 
not arranged in order, but in the end we can see the names of four of the former seven Buddhas. 
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6 ...ttara * Sresti « Samitarin * Angirasa (574) « Brahman (449) * Brahmayus (105) * Brahmadatta 
(448) ¢ Indradamana (449) « Ratnasaila (449) * Sarvarthasidha (449) « Indradhvaja (445) « 
Sarv(abhibhi? 317) 

7 Ratnadhuri * Padmottara (450) * Yasottara (450) * Suvadana (? 450) * Vimala (450) ¢ 
Prabo(dhana 450 ¢) ... (Va)sis(th)a (451) ¢ Jotiketu * Rsabha *« Bharadvaja (514) * Hitesin (446) « 
ArthadarSsin (451) Vi... 

8 ... Pusya (former Buddha, Akanuma 523) * Vipasyin (10" of 24 Buddhas, first of 7 Buddhas, 
451) * Sikhin (second, 447) * Visvabhii (451) * Krakacchanda (454) « ... they are seen clealy in the 
face(< disk of eye and nose). || ... 


A-Toch. No. 257 (T III § 80.16; no photo) 

THT 890r #116? 

1 (nothing to see) 

2/M/T(.) taM” p,k(i)S. daksinaK. : [a] /// 

34+ +++ + wle[sm](Gr puttisparss)am sne (lyutar) w(a)km(tsam) w[l](es) k(a)lkam nervan(am) : 
¢ || sas wasem asanikyap metRA(kyap) /// 

4 + 4+ .k. tRAm® © TAm surmas mak So(s)i wra(safi t)r(i) [a]payntwds SalpantRA || TAm 
kaklyusuRAs weyem namtsuS . tk(am ndiktani) /// 

5 + s[4]dhu wewnuRAS. Gficdlyi-tsaRAnyo bodhisatvanac’. lkamam (tRAnki)iic’. PAlkdc PAlkac 
krans” Gsanikam m{et]ra /// 

6 (ko)sprem cificdR. || kesikam (4x17) | “[p]ol(k)a(mtS) [TA]rkRAss® oki macri k[a](tSAs la)c 
[T]AM. wsdisi letky o(ki® :) kesar Ssistkk oki PAlkaT_ Stwar KAlymentwam ts(em yo)[k] 
(astinyo™ :)++ 

7 p(rac)res[s}*® oki SPAt sika(s nu toRA)S(.) NMAsmam karicam tkam® : lyoKA[S_] swdiicendsyo 


® 1am is demons. pron. obl. f. “her”, belonging to the previous sentence. 

% This could be a verbal form, e.g. MAskatRAm “is for him” or /katRAm “he sees him”. 

* Although the schools are different (Sarvastivada and Dharmaguptaka), one can see that the story is mixed with that of 
the Mahavadanasiitra (MAV, SHT 399; Waldschmidt 1956, Fukita 2003) and ##aiSebrl SE4825— Dirgha Agama Vol 
1 (DA: T01.01.01b09) 
TO1.01.04b29: (EAH, SEEN EL, (HATH, BEIT OAR, BRS, I, PIS, KEK PER, 
PERE EWA, WERT, FRG, Ria 
TO1.01.04c04: 3GknEIN FAR UIT OS: BEAT CAR ABP ORES 06: SCAWAHETT TRBUSDLT 07: BETA 
AHEDMEZR 08: WALBERG ZO7TGMCAR 09: DLT SB BRE SETS). 

I see a palaeographical similarity between the MAV (SHT 399) and the Maitreyasamitinataka (MSN), as both are found 
in Soréuq, but their contents are different, e.g. with a lion (MSN and DA) and without a lion (MAV), or with Vipagyi 
(MAV) and without (MSN). This means that the Toch. literature showed autochthonous development, with influence 
from both Indian and Chinese. 

® This passage could be identical to 3{/N/8LT01.01.04b29 “concentration and no disturbance” in Hai EE br] GAR 
Dirgha Agama Vol 1. 

% Jetke means “Liane” (TEB p. 136), but here that would not make sense. According to Mahavadanasiitra (Waldschmidt 
1956 p. 89; Fukita 2003 p. 62), the mother gives birth in the standing position (nd@sya mata nisanna vabhin nipanna va 
sthitaiva), so letke could mean the standing position of the mother, who touches a tree-branch that looks like a liana. 

*’ This is Pinault’s supplement (1991 p. 149) due to the metre (?), but it is syntactically curious, as the loc. cannot be an 
object of ¥ lak “to see”. It is also unlikely that Maitreya had blue eyes. There may be another possibility, e.g. obl. pl. 
tsatscikunt wramdm “tormented things”. From a Buddhist standpoint, I prefer the latter. 

8 Pinault 1991, p.149: sapta[7]rsi Sress “les étoiles formant le saptarsi [= 1a Grande Ourse]’, which was followed by 
Hackstein 1995, p. 68 “er [der gerade geborene Bodhisattva Maitreya] setzte sieben Schritte gleichsam wie die [sieben] 
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tatriSAk wasenyo poricn arkisosi : «|| TMAs puK. t[k]and ak(sinnia” néiktan?) 
8 (nape)iti tsopatSAm yndfi(muneyo a)sanikam metraKAm windsejic’. || TMAs metRAkydp pdcar 
brahméyu purohiT_« triwaméim oki su(k kackeyaSSAlI fidi)- 


<translation> 

2 /// to/for/in her. It is righteous for all. : ... /// 

3 ... I perform the un(equally) excellent (work) of the (Buddha-digity, and) I would come to 
nirvana : * || This voice of venerable Metrak /// 

4...  therefore( because of it) many people and humans go beyond from three bad existence. || 
Having heard it, gods of earth become(< been) astonished. /// 

5 They, having said “Good (good)!”’ and looking Bodhisatva with pose of a/ijali (= put their hands 
together in prayer), speak “Look, look, good ones! the venerable Metrak ... 

6 How charming (he is)! || in the metre of kesik || He was born (came down) from mother’s belly 
like lightning (< like having set lightning free), as golden liana (the mother gave birth in standing 
position). : Like a lion (in) mane he saw (tormented things) in four directions. : ... 

7... having made(< put) then seven steps, making (the god of) gold orb (under the earth) bow. : 
He shone the all world with beams and rumbled with voice. : ¢ || Then over all the earth he 
announced, (and then) gods and 

8 humans admire the venerable Metrak with great esteem. | Then Brahmayu”, the father of 
Metrak, the priest ¢ as if he is (<— mixing) full of happiness (<— together with happiness and joy), 


THT 890v 
1 (kcinéi)s laficsa ke” esmam b[o](dhisattu) lkalsim akdalyo wiyo oki sla naTAK © bodhisatvanac 
ya.“ || TMAS. bodhisatvap kranT_ lyaly(pu) + + + + + 


Sterne des grofen Baren’’. The folio is lost, and there is no surviving photo, but in Siegling’s reading, which could be 
relatively correct, p(rac)res[s] does not show rsi at the beginning of line 7, and before oki “‘like, as if’, there should be a 
nom., adv., phrase or verbal form. Therefore Pinault’s supplement with the obl. pl. alone cannot be right here. It is not 
certain whether Siegling’s supplement pracress “brothers” (obl. pl.) could be part of the phrase; also, it does not suit the 
context. “Seven” of seven steps means one step over six worlds of doubts 7\¥t in order to become happy, so there is no 
relation to the seven stars in saptarsi [= la Grande Ourse]. Furthermore, there is no Skt. word saptarsi in Toch. If it 
existed, one might expect sappars(?) like kayurs “bull”. Based on the Buddhistic context, I hesitantly suggest 
reconstructing kdsu pukiss oki “like the best (— goodness for all), since p(rac)res[s] may be read as pukiss. 

® tkam “earth” is used for both the nom. and obl. forms, and Hackstein (1995 ibid.) translates it as “sich zur goldenen 
Erde (Obl. d. Richtung) verneigend”’, but the newly born Bodhisatva (originally this story was for Vipasyin, the first of 
the former seven Buddhas, cf. Waldschmidt 1956, p. 82 ff., but it was added to Maitreyasamiti) did not bow to the earth. 

According to Poucha (p. 50): “subst. compos. kaficam-tkam’, and this could be BHS kdficanamayt bhiami = 

kaficana-cakra “gold orb (under the earth)” (cited from some work of the Sarvastivada school, cf. Edgerton p. 176), 
which means “the gods of gold-orb’”’, as we can see in line 4 above: TAm kaklyusuRAs weyem namtsuS. tk(am fidiktaii). 
NMAsmaim is part. pres. caus. (not “Grundverb” as in Hackstein) of Vnim “to make bow” (TEB p. 110). A similar 
expression is seen in 946a2 kospremnne sik tawiS TApreNAk saS (f. because of tkam) tkam iKAT* nusad KA\(Ad o)[k](i) 
kackeyo ““when(<as) he might put step, then(<—so) the earth-god shouted with joy, as if he made (big) sound”. 

® Waldschmidt 1956 p. 90: vacant ca bhasate. Ihave supplied the lost part with aksifiid “he announced”. 

*! Cf. AKanuma p. 105, Brahmayu’, whose wife was Brahmavati. He was a purohita “priest” of the Cakkavatti-Sthanada, 
Satikha who made a capital in Ketumati. In his time, Metrak became a Buddha. 

” According to TEB ke means “Moglichkeit, Erlaubnis, Urlaub (?)”, which is unsuitable due to the presence of esmam 
“giving’’. From the context, I would like to tentatively suggest the meaning “farewell”. 

3 naTAk is an unknown word. I suppose “anxiety” from the context. 

In the verse, the pres. form is used. 
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2 [w]u jidtikcifi wrasi«ni» mol[k]a(fi?). (epre)RAS. klaR. sas” sat wét nu k,ras’. TAmyo 
bodhisattu wrasi wraM_ yaTAR_ TMAs cami parnontap ma[c]ri (a)n(ap)RA + + + + +7 

3 [sa]t wéiryo ypic femisi KArtkal?® paKAr MAskaTAR_ camyo [s](fii) MAn[w]a SArki wrasim 
wles (yaTA)R. | tusitabhavnam (4x18) || Grkim fitikcim wtsi ska[maT_] (penu? lapa spa)- 

4 (rcwaTA)r bodhisatvaP. : swific’. warsas(saL).” [y](w)ar'® (Aék[c]yan’. "'opla(fa) + + a 
sumanan pundarikan’™ : fiemi[s]iNA(s) + + + +++ 

5 + + [e]mtssantRA bodhisatvaP. : (yo)mu(s) + + + + + (tkana)kasa puk wrasan” [p]lantific’. 
su[k]yo : © || TA(tmus) // 

6 (tsopatsam ynarimu)[nJeyo [a](mpi t)s(a)RAm pya(py)a(S). [bodhisattu] + + + + + + kanwem 
tkana to ts(em) §[a]kwa[s]im TAr(KA)ryo /// 

TMS: +58..+k kamificam // 

8 (nothing to see) 


<translation> 

1 tells(— giving) his farewell to(<—-over) divine kings, with desire of seeing Bodhisatva, 
excitedly(< like frightened) with anxiety, he goes to Bodhisatva. || Then (because of?) the good 
deed of Metrak ... 

2 two (kind of) divine showers(<— material? of water) fall from the sky, the first a hot (water) and 
then the second a cool (water). Thereby the Bodhisatva washes his body (<— makes a matter of 
water). Then in front of his wonderful mother ... 

3 the jeweled pond fulled with hot water appears(< is clear). With it(<— hot water), after her own will 


*® molka is an unknown word. Considering the predicate klar “they fall”, it could be a subject, and together with the 
previous adj. pl. wrasifi “of water’, it could be “rain”. According to Waldschmidt 1956 p. 91 dve varidhare ’ntartksat 
pradurbhavatah “Zwei Wassergiisse aus dem Himmel baden Vipasyin’, it should be a shower to wash a body. 

* sas is the cardinal number “one”, but it is used as an ordinal number when followed by other ordinal numbers: wait 
“the second”, frit “the third’ and so on (cf. TEB p. 161). 

” According to (Ai — WA EEZSH AS? (T1450.24.104b15) by Yi Jing #87 (hereafter Yi), the lacuna could 
correspond to #42 (T1450.24.108a22) “the place (where the Bodhisatva) was born”. 

*8 According to TEB II p. 92, KArtkdl is “Teich”, but in MAV (Waldschmidt 1956 p. 92) u(dapana) “well” is mentioned, 
and Waldschmidt explains it in the fn. 5 “mit (seinem, d.h. des Brunnens) ungetriibten (klaren) Wasser vollzog eine 
Gottheit (am Bodhisattva) die Waschung”’. If this is correct, the subject of (yaTA)R, “he makes” in line 3 of the Toch. 
version is a god. Another possibility is suggested by T1450.24.108a22 FMECRERTEIOGHIZK, FCELRITARAE “A big pond 
appeared in front of the mother. The mother wanted to wash (herself after giving birth)” in Yi (T1450.24.104b15). I 
prefer the latter because of the hot water, the “pond” (not well) and the different usage of wram “thing” (shower of the 
Bodhisatva) and wiles “work” (washing of the mother). 

” Yi (T1450.24.108a25-26): AAPA, ImiBGFbE, “(gods) scattered various incenses of aromatic trees on the 
Bodhisatva’”. Yi does not speak of flowers, but of incense and music for the jubilation of the birth of Bodhisatva. In 
contrast, in MAV (Waldschmidt 1956 p. 93) we see flowers and cailaviksepa “taking off robes” (Pali cela-ukkhepa 
“waving of garments’? Marciniak’s suggestion), which is explained by Jones (Mahavastu [1.222.13-14) as “devas took 
off their robes that were scented with all sorts of perfumes”. In Toch. we see perfumes and flowers, showing that the 
Toch. literature stood between the Indian and Chinese ones, or was influenced by both. 

‘0 ywar is an unknown word. Cf. also ywarckd “‘inmitten, zwischen” (TEB II p. 132), and in MAV (Waldschmidt 1956 
p. 93): antariksad “from the sky”’. It should be epreRAs as in THT 890v2, but metri causa (only one syllable is required) 
it could be taken as half of ywarcka, which corresponds with Skt. antar. This is not certain, but I have tentatively 
translated this passage as in the Skt. version. If my hypothesis is correct, this part of the Toch. MSN could be based on 
MAV with some adaptations for Toch. readers. 

1 oplan “blue lotus”, sumandfi “various plants”, and pundarikan “white lotus” are not mentioned in MAV 
(Waldschmidt 1956 p. 93). 

12 MAV (Waldschmidt 1956 p. 93): kumudani “the esculent white water-lilies (MW p. 292)”. There is no such word in 
Toch. (kumdan?). Another possibility is, again, fidikcyan “divine’’. I would not presume to suggest a supplement here. 


306 


PDF Version: ARIRIAB XXII (2019) 
the mother washes her body (< work of water). || in the metre of tusitabhavana™™ || 
(The god turns) the divine white sunshade (also?) always (over the head) 
4 of Bodhisatva. : It rains (<— they rain) with (good) smell from sky divine lotus ... various 
plants(?) and white lotus. : (They) seize jewelled ... 
5 of Bodhisatva. : (They) have obtained ... over (earth and) sky, all people are enjoyed with 
happiness. : « || (They) are born ... 
6 ... with (great esteem) both hands (= afjali-pose?), ... flowers (over) Bodhisatva ... (he) kneld 
down (< put both knee) on the earth, with blue cloud of hair ... 
7 ...1... kaftcana 


A-Toch. No. 258 (T III § 92.38; no photo) 

THT 891r? 

1-2 (nothing to see) 

3 ///. i(Gi)ktas napemsac KAIk(o)nT_ /// 

4 ///(wla)lunesim raTAK. ° KArwasi wastt oki onkaLAM_ : I ku(sne nu ca)S MA(rkampalsi) // 

5 / K.¢ klopiS. ak yiS_ : 2 | sam wasem poficéim tri wiiltse Grkigossam klyoSNASTAR_ + + + + + + 
6 “/ Sawam kaswoneytwam ritwantRA TMAs toM_ swdaficenan” wtaK KAmpo namtsuRAS. 
metraKAm ptanKA(T_) + + 

7// [T KA]ssi simhem lanT_ kakkuRAS tRAnKAS PAstaM_ PAstam se | channakanivartnam (4x12) 
| tat sakk ats tu tana (SArki) 

8 / (:) Sakyamuni fioma TAmne wiiknd kakmu : dsanik puK MArkampalutu KArso ptafviKAT_: « | 
TMAs simhe waL, 


<tranlation> 

3 /// they went to gods and humans /// 

4 /// army of the death ¢ elephant like house of reed : 1 If now (this) of Dharma /// 

5 /// * He goes over the end of suffering. : 2 || The voice is heard in all three thousand world ... 
6 /// they bind themself in big goodness. Then the beams, having been again together, 
Metrak-Buddha ... 

7 /// (Buddha-god), teacher, having called Lion-king, speaks, “Stand up, stand up, my son!” 
metre of Channakanivartan || You put surely afterward 


in the 


8 /// : Tathagata(— come over such a way) called Sakyamuni : Venerable Samyaksambuddha(— 
All-law-known-Buddha-god) : « || Then Lion-king 


THT 891v? 

1 4/ yo paPLAntu PAlskuM. tkaNAs kaKAtku aficdli tsaRAnyo metRAkyadp pem wawimsuRAS. 
waSTAS LAficlu(ne) 

2// §_ tskoRAs waSAmpat yaSAm || TMAs simhe waL. samam namtsu kaksunT_ wsokam indrisyo 


'®8 The name of the metre tusita-bhavana “Tusita-palace”is mentioned in MAV (Waldschmidt 1956 p. 93) as devata 
hrstas tusta mudita ... , which shows the joyful state of the gods, and in BHS (Edgerton 255) “n. of a class of 
kamavacara gods”. In Buddhism this is a place in heaven, where Maitreya is waiting to become Buddha. The name of 
the Toch. verse refers to its content. 
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papsune K(L)As(mune ?) 

3 / rsess akala vaibhasikyaP ' aryacandres raritwu maitreyasamitinatkam simhavyaka[ra]m + 
++ 

4 /// K(.) ptanKAT_ lyukra SArki putti§parsinaS. wlesanT. wlesmam jitiktasam tatmusam'” 
brah(m)a + + +++ 

5 // brahmayu pacar Sasdlpu iti samsaRAS. : tSALPAslyi [t]a(kiS. bra)hmava(t)i // 

6// i fti : * || TMAs metraK. ptafi(KAT) // 

7-8 (nothing to see) 


<translation> 

1 /// enjoyed with ... , thinking (man), stood up from the earth, having admired both feet of Metrak 
with afjali-pose, going out from house 

2 /// having winkled ..., he makes the ordination for him. | Then Lion-king became mont, in the joy of 
extinction (<— extincted), sila(= good conduct) with power of sence, patience(?) 

3 /// by desire of ... in the Maitreyasamitinataka (which is) translated(<— tied) by(<of) 
Aryacandra of Vaibhasika, Simhavyakarana™ ... 

4 /// Buddha-god, performing the services of Buddha-dignities, Brahma(vati who is) born among 
gods... 

5 the father Brahmayu is released from samsdara : Brahmavati might have to be released /// 

6 /// ... :* || Then Metrak-Buddha /// 


A-Toch. No. 259 (T II 99.2) 

THT 892r? 

1 / taPArK_ pakrasi yaly[i] (s)aM_(o)pSAly". : PAfi cmolwasiNAs paryarint[u]'"” + + 

2 I (?>waSA)nkaTAR. || bahudantakam (4x25) || yéis kom PArkantac yaS_ skara kom wmanT_ yéis 
su[l]. + 

3 1// (2>waSA)nkantRA niikcyan [w](asem) nusefic’. ndikcyan rapeyu : swinc’. fidkcyari pyappyd + 
+ 

4 ///(:) PArSASTAr'® tkam iKAT_ snumsim swaseyo yTASTAr lame dsam ptafikte krop[TA] + + 


'* Hartmann 2013: “die tocharische Fassung hat ihre List (von 32 mahdpurusalaksana) einer Quelle entlehnt’” p. 42-43, 
“das Maitreyavydkarana ist offenbar zu spat entstanden, um Eingang in eine indische kanonische Sammlung wie das 
Tripitaka zu finden” p. 47, “die Frage geht nach der Schulzugehorigkeit bei vielen Werken, ebenso wie Frage nach der 
Himayana/Mahayana-zugehGrigkeit einfach ins Leere” p. 48. I agree with Hartmann. I have already mentioned supra 
that the Toch. literature is mixed, with some elements, e.g. the names of Buddhas or the content of “seven steps’, 
between MAV and Yi. Concerning the name of Vaibhasika, it is unclear whether the translator belonged to this school, 
or only the writer used the name to show a pretended dignity. I prefer the latter, since it is unclear how well Toch. and 
Kashmir were connected, and whether the Vaibhasika school stood really in Toch. during such a late period (8-9th 
century A.D.). 

'5 Since this is a form of p.p. sg. f., the following word must be brahmavati, not brahmayu (m.). 

06 Simha-vyakarana was written (or added) into the Maitreyasamitindtaka. The Skt. word nditaka “play, drama’ cannot 
be understood in this sense. 

'” Toch. paryari is derived from BHS pratiharya “miracle” (Edgerton p. 392). The development shows a Toch. 
peculiarity, ie. Skt. prati-hdrya — *party-hary (apocope, metathesis prati — party) — Toch. paryari (phonetic 
simplification rty > ry). 

"8 According to TEB II p. 115, V pairs “besprengen” has the same meaning in both “Grundverb” and “Kausativ”, and the 
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5 // (pa)rinirmitavasavar(t)i(s)[i]m ridkcim kropassaL. sunirmite samtusite suyame wla(nKAt) 
6// rit gandharvifi penu sii siti wartsi kropassdL, ptanKAT KAsya[p].a 

7 // [syo] asamkhesyo wrasaii k[u]kkutapat suliS. ut[t]ar' KAl(ym)e + 

8 (nothing to see) 


<translation> 

1 /// Now the opséily is obviously to be done. : Five miracles of living beings ... 

2 /// he moves up (?) | in the metre of bahudantaka || He goes to east(< sun rising up), he goes 
back (to) west(<— sun setting down?), he goes (to) north(<— mountain direction??) 

3 /// divine (voices?) move up(?), divine musics roar. : it rains divine flowers 

4 /// the earth god makes to pour with perfumed rain, decorates the place of venerable Buddha, 
gathers ... 

5 /// together with divine crowd of parinirmitavasavartin 
Indra(?) 

6 ///... Gandharvas also together with crowd (of) every retinue of Buddha-god, teacher 
7 /// with ... countless humans, northern direction of the mount Kukkutapada 


110 111 112 


, Sunirmita'"’, Samtusita'””, Suyama'”, 


THT 892v? 

1 (nothing to see) 

2// [.RA] KAlpnantRA ¢ Lcdr p(o)ns("). | maitreyasamit(i) [nat ]k(am) + + + 

3 // [KA ]lymeyam KArsndlyi * TMAS. Gsanik metraK. ptanKAT_ ko + 

A// [.u] sn.c. + + + + wrasan Sosi cmaLAmtwam hi Sasnam tSAlpdlunesi 

5 // PAlskan senc’. cem fii MArkampalsi warKAnT_ spartwdsluneyo okdK . ku + + 

6 // .y. wrasaii _kas(w)o(ne)yntu yoMAr ku[s]ne nu tsru asar PAlskafi wrasan sefic’. [ce] + + 


7/// RAs tsalpaR. * taPArK. nu cem wrasan kene sakk atsek fi Sasnam kaswone + + 
8 // (sa)kk atseK. tsopatSAm pratihari'* pakkraSi yaL., slaK. skam || y,kam | puK. + + + 


mid. form has an intr. function (Saito 2006 p. 135). Hackstein 1995: “die Funktion des urtocharischen *-se/o- 
transitivierend (1995 p. 1)” and “fiir das tocharische sk-Suffix gehdrte die kausative Funktion nicht zu den urtocharisch 
ererbten Funktionen des Suffixes (ibid. p. 3)’, but here his opinion must be mistaken — and “urtocharisch”’ cannot be 
understood — if A-Toch. is taken as a Buddhist language. I have checked the Skt. manuscripts from Kuéa and Soréuq in 
Staatsbibliothek zu Berlin and found that the palaeographic quality and quantity (Kat.-Nr. 809-919 from Kuéa and 
Kat.-Nr. 920-1014 from Soréugq, cf. Waldschmidt 1971 p. 1-274) are almost the same. This could mean that the writers 
of A- and B-Toch. were in the same cultural region, i.e. that they did not use different languages. Another problem is the 
statement in LIV p. 444: “Neubildungen: s-Aorist prasar “besprengen’ and redupl. Aor. papdirs ‘bespritzte’”’. Is there any 
evidence for s- or redupl. aorist in Toch.? What is “Neubildungen” in Toch.? We must study the Tocharian first, and then 
compare it with other languages. 

'® According to Poucha uttar means “superior”, but when combined with the following word, “direction”, it should 
instead be Skt. uttara “northern” (MW p. 178). 

40 parinirmitavasavartin is the name of a class of gods in Indra’s world (MW p. 596). 

" Sunirmita is a Devaputta who enjoyed ten pleasures in Nimmanarati (Akanuma p. 664). 

‘2 Samtusita is a Devaputta who enjoyed ten pleasures in Tusita (Akanuma p. 580). 

‘3 Suyama is a Devaputta who enjoyed ten pleasures in Yama (Akanuma p. 675). 

"4 This word is written as parydrint[u] (pl. of paryari) in recto line 1. I suppose that it could be metri causa, ie. 4 
syllables are required for sg. form, so the 4-syllable Skt. pratihari was used. 
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<translation> 

2 /// ... they obtain ¢ all went out. || in Maitreyasamitinataka ... 

3 /// in the direction (of ...) it should be known. ¢ Then the venerable Metrak-Buddha ... 

4 /// ... humans in birthes (of) people, in my teaching of setting free 

5 /// these were my thoughts, with turning the wheel of Dharma, until ... 

6 ///humans obtained virtures, who were indeed dry humans ... 

7 /// they were from ... frred * Now indeed the humans who have ... (<— whise) surely my virtue ... 
8 /// big miracle surely, it is to be done also at the same time. | in the metre of yk || All... 


A-Toch. No. 260 (T III § 99.3; no photo) 

THT 893r 

1 / tass[emsyo]'° + + + ++ + ptanKAT KAsyap paccrac’ "© tRAnKAS. PAstam PA + + + + 

2 // TAR. aksis mar wya[k]s(e)[p] y. + |" || TAm kaklyusuRAS. brahmdayu purohiT_ [PA] + + + 
oe 

3 // §8iAKAT_ndaTAK se p(,,)ki(S.) mite waste PArmank se : cit lkdlsindim yokeyo pad + + + .m. 

4 // p,kam ma (na)saM_ karum-c(i)'"® k,yal ma ese yataRAm ¢ || TAM. kaklyusuRAS. ptariKAT KA 
+ praST_ 

5// .endS. p[t]. + + + + ptankte pacar warpiskeyam ytsi* SMAS\. klyoSAs ni MArkampa 

6 // (pu)rohit(a)sassiL. warpiskeyam SalpaTAR. || TMAS. SAm [fd] + + 

7// (KA)syaGP_. pem wawinsuRAS. Giicalyi tsaRAnyo ptan(KA)[T]. + + + 


<translation> 

1 /// with leaders(?) ... Buddha says to the father of the teacher(= Metrak?), “In the time ... 

2 /// ... he teaches, “You do not do abuse.” ¢ || Having heard it, Brahmayu, the priest ... 

3 /// the god of ... the lord, oh my son! (You are) the safety, the home and the hope, oh my son! : 
With desire(< thirst) of seeing you ... 


4 /// your compassion is the best (there is not in all), why you do not distinguish it? * | Having 
heard it, Buddha-god, the teacher ... time 

5 /// from ... the father of Buddha ... to go to(<-in) the park. * He will go (and) hear my 
Dharma ... 

6 ///he is freed (— goes away) in the park together with the priest. || Then the (god) ... 

7 /// Having worshiped the both feet of te teacher with afijali pose, Buddha-god ... 


115 


tass[emsyo] is an unknown word, which was supplemented by Sieg/Siegling. It may be a mistake for /ass[disyo] (-em 
and -d above the aksara could be confused). This is an instr. pl. of ta@ssi “duces” pl. tantum? (Poucha p. 119), which I 
cannot understand very well. Poucha thinks that assi comes from Toch. tak- (subj./pret. stem of nas “to be”), and is 
related to Greek tarydc “leader”. However, I see no relation between Toch. tak- and Indoeur. *tag- in toys. From other 
examples it seems possible that tassi could mean “leader”, but this is not sure. 

6 Tn A-Toch. pdcar is used for the nom. and obl. forms, but in B-Toch. it reads pacer (nom.) and pditér (obl.). This 
means that A-Toch. was developed from B-Toch. 

47 After THT 902v5, yac 2. pl. pres. act. from ¥ yam “to do” is a possibility that has not yet been suggested. 

48 _cj was originally used as an enclitic personal pronoun 2. sg. (-c in B-Toch.), but in A-Toch. it is used independently, 
e.g. ci yal (THT 6644) for yail-ci “you should go (< it is to be gone by you)”. This shows the peculiarity of A-Toch., ie. 
it has developed from B-Toch. 
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THT 893v 

1 (nothing to see) 

2M [R_] \| watafi(ijnam (4x14) | KA(r)s(o)RAS. kl(o)[p] pla]. + s..w.w. + ++ 

3 // (SaSA)tkuRAS_ warS_ PALtSKAS. : wsé yoK_ yatsyo traividyeri puK. + + 

A// ii. nt. ta + + + + (TA)rkoRAS\ ptaiikte MArkampalam wsokone KAlpnantRA elanT. 

5 M/ tr(i) femyiS'” spaktand(nt)u [y](p)efic’. lem'” paryam'?' wyar sankraM_ ypantRA « ands 
wrasas.. + fifie. . 

6 // knanmune GKAlsefic’. (oMA)skendS._ dlsantRA * || kdswoneyam ritwsefic’. ceMAK.. + + + 

7 // prastam metraK. ptankaT KAsya[p s]e sumane noma oKAt tmam stwar waLtS. brammaninda(s) 
++++ 

8 /// (MA)skaTAR. * + [TA]S. + + mane (ma)narK. ¢ || niskramantam (4x17) || pdcarsi fiemi [fi] + 
++ 


<translation> 

2/// ... || in the metre of Wataftin | Having known the suffering, five ... 
3 /// having made exceed the filth from (his) thought : with gold colour skin, all three Vedas knowing ... 
4 /// having released ... they obtain joy in Buddha’s Dharma. Gifts 

5 /// they make services of three jewels (and) make (for themselves = mid. function) a cell and 
monastery * miserable humans ... 

6 /// they learn the wisdom, depart from evil « || They also bind (themselves) with(< in) virtue ... 

7 /// in the time, Metrak-Buddha, the son of the teacher, Sumana with name, 84000 Brahmans ... 

8 ///he is ... * ... (young boy of Brahman?) ¢ || in the metre of Niskramanta 


| The father’s jewel ... 


A-Toch. No. 261 (T III § 99.7; no photo) 

THT 894r? 

1 //G[fica]lyi as(anikam me)trakna(c t)RA[n]KAS. asanik KA /// 

2M Ik. + [u]padhyay padharis'” cas wraM. (aks)ififia (MAm)tne TAm surmaS. /// 

3 // a[san]ik [mJetraK, + + ya[s] ka[KA]t{ku] aymasLAkk atS, PALtSAnkaS TAprem skam /// 

4 ///(?KArpa)[RA]ny(o) [ptaJiKAT KA(ss)i(yap ka)tse kakmuRA(S_) Gmpi kanwem tkand + (+) java// 


"9 This part is not in verse, so special forms metri causa are not found. tri fiemi (not pl. Aemintu) is a Buddhist term, Skt. 
tri ratna Chin. = (Nakamura 1981 p. 487). Originally it had three elements “Buddha ##, Dharma 7 and Sangha {#”, 
which would later become one unit, ie. —{&—=3E “one unit of three jewels)’. Toch. Buddhism used the sg., thus 
expressing the latter conception. 

® BHS layana “cell” (Edgerton p. 461 -layanaka Bhvr. having ... cells). The original Skt. means “a place of rest”, from 
¥ It “to adhere” (MW p. 903). In Toch. it could be a cave. 

1 paryam could be Skt. parydna “saddle” from pari-V yd “to circuit” (MW p. 607-608). Poucha p. 162: “cella, semper 
cum suo synonymo lem’. lem and paryam could be a so-called binominal expression, as is the following wyar sankram 
(vihara-samkrama “monastery” and “going or coming together’ (MW p. 1127), which makes the word semantically 
clear. If this is right, “cell” is a home for wondering monks, and “monastery” is a place for monks to come together. lem 
and wyar had already become part of the Toch. lexicon, while paryam and sankram were only modified from their Skt. 
counterparts to the extent necessary to conform to Toch. phonology. 

' The Toch. padhari reflects Skt. badhari, but is bavari in Pali (Akanuma p. 78), which is problematic (cf. Nakamura 
1984 p. 411), Le. -i is used usually for feminine noun, but badhari is masculine. Skt. /b/ — Toch. /p/ is normal, but the 
contrast between dha und Pali va is another phonological problem, which I will leave unresolved. Indian /v/ usually 
becomes Toch. /w/. 
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5M (sa]m[kh]esi +++ +4 ydntu KAnt ko[nt]. + + k kdswone[s]i + + .suntac KA /// 
6// .KA[s]s(i) [tIRAnKAS MAnt cam’ klyom wajii te’ na[p]e(m) | klyo(sns)e(fic?) // 
7/M/ wes tu TMAK. sii TMAK, Glu kaswone + + s.. ne /// 


<translation> 

1 /// (he) speaks to venerable Metrak (with) afijali(-pose), ““Oh venerable (teacher)! /// 

2 /// ... (so he taught) this thing of the teacher Badhari, because of it /// 

3 /// venerable Metrak stood up from ... he thinks even for(<— with) himself, and so /// 

4 /// with the dignity(?), having come near the teacher Buddha-god, knelt down (<— both knee) on 
the earth ... /// 

5 /// of Sankha ... hundred ... of virtue ... to... /// 

6 /// the teacher says, “How (is) the noble human favor (of it) indefinably?” 
7/// ... you, not only one’s own, but also other’s virtue ... 


They hear /// 


THT 894v? 

2 /// S LAntSAL, * TMAS SAm kdsu wrasoM | siti wa(rtsyassaL,?) lk(Gt)RA /// 

3 /// MAs (w)a[k](ma)tSAm puttispa[rsim] sne lyutar kranT_ (MA )rkampaL, /// 

4 // kal ma Ima + tRA’® TAmyo ymd(r?) + + + +: * sokyo (penu?) KAlpalam // 

5 / k[u]s pat nu [k](aKAtko?)RAS. : kas[wa] + la pds(<p?)sune o[MA ](ske)nac ka /// 

6 // [p]y[o] + . t(@)[PA]rK() pta(iKAT KA)syap k[a]sw. .s. fiiunT. MArkampalam waS[TA]S 
LAmtsa[m]. /// 

7 M/ || [pa}fiicmam (4x14) | tri poRA(s)y[o]'” siras ca «..»' (SA)l[p]mam Ik(oRA)s(— 8?) 
traidhatuK '” : pu(k?)// 

8 //(: sjamnuneydéS. PKAnT_ wa[SA]m + s‘* [S]kam t.ki(< tiri?) (@)yme alaK_ 1// 


<translation> 

2 (it is) to be gone out from ... * Then the good human sees ... with his own retinue (?) /// 
3 /// ... excellent, the best (<— without better) Dharma of Buddha-dignity /// 

4 /// ... therefore quick ... : * (Also?) extremely in gaining /// 


'3 According to Akanuma p. 587, Sankha’ is Cakravarti-Sthanada (‘iziij), the ruler of Ketumati. When he had lived 
80000 years as a human, Metrak became a Buddha. 

% cam could be obl. sg. of “Indefinitum irgendein’” (TEB II p. 152), but the context is difficult to understand due to the 
presence of klyom “noble”. Normally waji “favor” would combine with loc. or gen., not obl. I have tentatively 
interpreted klyom as a modifier for napem “human” and cam as the adv. “indefinably”’. 

5 According to TEB II p. 106, te is “Fragepart. lat. -ne”. 

6 This passage is difficult to understand. Poucha p. 340: “Imdlmd? et sub Ima”, but -RA is a 3. sg. pres./subj. ending, 
and the kd in kal is unclear. Since the folio is lost, making it impossible to envisage an alternative reading, it is impossible 
to solve this problem. 

"7 Nakamura 1981 p. 457: This can be identified as = <2 Skt. ddipta-dgara-sadrsa-traidhatuka “three worlds which 
look like a burning house”. The three fires are from the worlds of kama “lust”, rapa “form” and ariipa “formlessness’”’. 

8 ‘With 14 syllables in the metre, this extra aksara is unnecessary, and the ca and s before traidhdtuk are also unclear. 
The aksara could be an emendation for ca which came about due to the presence of §, and perhaps nu (used to express 
impatience or surprise, usually left untranslated). s could be a mistake for s (for an absolute construction), or else 
Sieg/Siegling may have misread it. 

This is a Buddhist term, Skt. traidhdtuka. Edgerton p. 259: “the triple universe”, and Nakamura 1981 p. 457: “(1) 
three worlds, (2) beings in the three worlds”. In view of the suffix -ka, I prefer Nakamura’s second translation. 

'80 As there are 14 syllables in the metre, this + s is not necessary. 
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5 /// whoever, having stood up : (to?) goodness ... sila(?) to evil ... /// 

6 /// (flowers?) now the virtue of Buddha-teacher ... in Dharma, going out from house /// 

7 /// | in the metre of paricma || Having seen the beings in the three worlds (kama, rapa and ariipa) 
which is glowing with three fires all around : all(?) /// 

8 ///: Apart from our world of monastery and in our own and other’s manner(?) 1 /// 


A-Toch. No. 262 (T III § 80.17; no photo) 

THT 895r 

1S. Smefic’. sukyo KArparnuficaS. subhu(mi)s'*' warpiskesam'” ; 3 PALtSAkyo kak ma campiS. 
s,kati'® /// 

2 (?sura)MAntu suk wrasassi ritwsefic’. tam praST. : yetwen wsdlu asani kla[n]kan~ 
Sswatsi-yoktsi[n]tu™ // 

3 + + + + arwar rape : 4 puK. swdRAntwam puk kamsam puK. murcchdntwam san KAlpos 
pons” pulkw]a// 

4+++++5.4+ntRA kackeyo KAlnaseficiM. yetweyntu 
5+ ++ 44+ 4 4 [k] pul]. 
wdarpoRA(S.) /// 

6 W/ ..dsyo rarkusam fie’*’ /// 

7 (nothing to see) 


135, 


rapeyassaL, [: s]../// 
yo [tan](n)Je (wKA)[n](y)o w(ra)san’. warpiskesam s,kuntu 


<translation> 

1 they will come to(< in) much(<-very) dignified parks. : 3 He called alarmingly(< with 
thought), “It might not be possible, oh s,katikas!” /// 

2 (Sorrows?) bind the happiness of humans (at) the time. : Decorations, clothes, seats, vehicles, 
foods(<— meal and drink) /// 

3 ... music (is?) ready : in all sweets, in all tones, in all melodies, all people got the art, all ... /// 
4 ... with joy they sound for us together with decorations and musics. : ... /// 

5... with ... humans, having enjoyed happiness in the parks in such a manner /// 

6 /// covered with ... , jewel(?) 


8 Skt. subhiimi means “a good place” (MW p. 1230), and is not a Buddhist term. According to Poucha (p. 377), 
subhimis “hortus” is a gen. sg. I think that subhumi and warpiske should be appositional or binominal constructions, and 
that subhumis is not gen. sg., but obl. pl. with “Gruppenflexion” (TEB I p. 91). In this case, the loc. functions as a goal 
with motion verbs (to go or to come). 

'2 warpiske “park, garden’ could be the tusita-heaven (the fourth of the six heavenly realms of kamadhatu) where 
Bodhisattvas or future Buddhas reside before their rebirth as the Buddha. 

'83 This could be the same as s,katika’i in THT 905v3, as both are in an address. I suppose it to be the name of a tribe or 
group in pl. voc. form, e.g. Skt. sughandika, although I cannot find another attestation of such a name. 

‘4 Swatsi “meal” and yoktsi “drink” are quasi compositional, meaning “food”, so the pl. marker -ntu is suffixed to yoktsi. 
'5 yerwentu is obl. pl. of yetwe “decoration” and appositional to rapeyu (obl. pl. of rape “music’”). The comitative marker 
-aSstil is suffixed. 

'6 According to Poucha p. 186, this word is “pulem?”. If so, it could be BHS pula (dual pule) “a kind of gem?” 
(Edgerton p. 349), but I cannot find such a word. Without a photo, the reading cannot be checked, so it is best to leave 
this word. 

'87 fe- could be fiemi, which is an alternating noun (m. sg. and pl. f.). rarkusaim is the p.p. obl. f. sg. of ¥ rik “to cover”, 
modifying the preceding subst. 
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THT 895v 

1-2 (nothing to see) 

3//. MAskantRA | ptanKA // 

4 /// ky. Gn(e)fic(i) + SA Gnejfici padsantRA k,yalte rapurii(e) [ma] /// 

5+ +++ +4 ra[pu]ri(e) kl[e]§ ynes’ MAskatraM. * ma mamtlune ma ak<n>tsune * TAmyo // 
6 + .1..uneydiss oki GlyaKAm koluneyds praskantRA ° shi SoLAs lyutaR. Glu Sol pasa[n]tRA // 

7 SArkinco ceM. alu kloP. klalune ma PAItSAnkefic’. ° p,kis cesmi Glam wcanam sne rse sne 
ydis(luiie). /// (se)- 

8 wan pacri oki Glam wcaniS,. umpar (ya)mluneyda praKAr prosantRA ¢ praKAr praski arsantRA 
PA// 


<translation> 

3 /// (they/there) are ... | The Buddha-god /// 

4 /// exactly ... , they keep exactly, now then the greed ... /// 

5 ... the greed, the suffering is clear (to see) for us. * Not injuring, not ignorance « Therefore /// 

6 like from ... they fear for(<— from) killing another (person). * They save rather other life than 
their own life /// 

7 At last, they do not think to lead(<— leading) suffering of other (people). * For all of them in each 
other, without hate (and) without hostility /// 

8 like sons for father, they are ashamed of(<— over) making evil severely each other. * they 
provoke (their) fear. « ... /// 


A-Toch. No. 263 (T III § 94.7; no photo) 

THT 896r? 

1 (nothing to see) 

2M oki katkem'® ya(m)l(uneya?) // 

3 // yassaL, retwe aKA[m](tsune) /// 

4 // lydik nesim tskal som prastam /// 

5 /// + + §SilanT_ se taka lca waSTAS, I(c)a samsGRA(S_.) /// 

6s raritwunT_ maitreyasamitinatkam aniruddhavadam™ fio[ma] triT_ ni[pa](t)// 
7 kropal marine lameyam kakmu as(nd) i(m)o /// 

8 [fic] tsam waS. asaniK. .i/// 


<translation> 
2 /// like ... they are glad(?) at(<— over?) doing ... /// 


8 katkem is difficult to analyse. Considering the words that come before and after it, it could be a verbal form. I cannot 
find a suitable one in A-Toch., though -em is a 3. pl. pres. ending in B-Toch. If this is a B-Toch. form, it would mean 
“they are glad”, which would be contextually fitting. This could be evidence that this A-Toch. fragment was written by a 
speaker of B-Toch. 

' Aniruddha is “one of Buddha’s chief disciples” (Edgerton p. 24) and “Buddha’s cousin” (Akanuma pp. 47-51). Toch. 
vadam could be Skt. vadana “speech” or vadana “musician’’. I prefer the former, as I see no connection between 
Anuruddha and music in Akanuma, ibid. 


314 


PDF Version: ARIRIAB XXII (2019) 


3 /// with ... application, property(?) /// 

4 /// first of all (< before) a thief should be winkled in one time /// 

5 ///1 was a son of the king of ... , went out from house, went out (from) samsara /// 

6 in Maitreyasamitinataka with name (which is) translated(<—bound) (from ...), the third section is 
ended /// 

7 a servant to be gathered came to the place and sat on the thron /// 

8 they ... us there, venerable ... /// 


THT 896v? 

1 + sim tska«u»LAss™ dlaK. sw(atsi?)/// 

2 ptsoK. wakal'' parma fii paS_ * n[a] // 

3 SAm dsanik prastac MAlko Swatsi niM_: TAmyo tu purpar mar wa[S_]'” am[p]i// 
4 + + neya TMAK. RAddhiyo epreram orto KA[L]K(_.) wKAm wdknd [pa] /// 

5 //n..ap cas kaswone : TSAs lyutar ska ndis ydirk yat[si] /// 

6 //|| SAm néis samnamit cami soma[P_] lyd /// 

7// K. SPAt nemintuy[o] /// 

8//niS. 0 // 


<translation> 

1 other than drink(?) of ... , a meal/meat(?) 

2 Drink (the half of it)! Give me the half certainly! « ... /// 

3 The venerable (one) is a merged meal for us in(<— to) the (same) time. : Therefore you must not 
receive both of us! /// 

4 through ... , even so in such a manner, with supernatural power he went up in the sky /// 

5 /// this virtue of ... : Still more than it, I... todo admiring ... /// 

6 /// || He (and) I, (we are) monks, his only one ... /// 

7 /// with seven jewels /// 

8 /I/ of ... /// 


A-Toch. No. 264 (T Il S 91.5; no photo) 
THT 897r 


pa[tt](aki?) // 


“© This is a mistake in the original text, made difficult to understand because the fragment is so small. If the last word is 
Swatsi “meal” or swal “meat”, this word could be tsukaLAs, abl. of the substantival verbal adj. form of tsuk- (suppletive 
subj. V stem tsukd- of ¥ yok “to drink”). «-u» is added to the aksara tskd (Sieg/Siegling 1921 p. 137), but it is impossible 
to read it as two aksaras tsu-ka. Toch. tsukdl is not attested, but is a theoretical possibility. 

‘1 According to Poucha, wakal means “‘dimidium”, which is supported by THT 813r4. This could be a substantival 
verbal adj. form of ¥ wak “to split”. 

‘” According to Sieg/Siegling 1921 p. 137, this can be read as waT_, which unfortunately makes no sense. 

8 Abts) KZERCIBIE GESHET (hereafter Kj) T454.14.424a21: VUE: “there are four kinds of armies”. What 
follows is a list of weapons for armies. 
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2 sanarikankani'“ wasirssan’.'” : y kan’. onKAlman w. klanklye'’ pakRAk skam p,kiS 
MAska(ntRA) // 

3 klosnd wtoRAS. tRANKAS. hisT ta(k)is [ca]mi warpiskeyiS. k,canne*’ tSAlpoRAS. 
mam[nt]l(une) /// 

4 ka[S_] Grp(<s)lasam raurdap (s)olar fareyntwam TAm[NA]ssi surm namts[u] \\ /// 

5 // wrasom (sa)ijip sanghat k. /// 

6-8 (nothing to see) 


<translation> 

1 through the body. They are visible, (i.e.) wheels, skewers, spears, tridents, catapult, swords, 
flags(?) /// 

2 sanaras(?), kankas(?), lightnings(?) : horses, elephants, gold(?) carts are also visible for all 
(people) /// 


3 having put ... over the ear, he speaks, “Ugh! it might be. Having gone over to the high tower(?) 
of his park, the injuring /// 

4 it was a cause to be born in ... snakes, in hells up to Raurava /// 

5 human, Sajijiva Sanghata’™ ... /// 


THT 897v 

1-3 (nothing to see) 

4 /// TAmyo asam [TA ]m warp[i]s[ke] w. /// (ka)- 

5 klyusuRAS. fitikc[i] waL, wlamiKAT_ katkma(m) namtsu ficik[c]i[m] k[{r]Jopass(aL.) // '”(ca)- 

6 [kJravartt[i] waL SPAt nemintwassdL (waL)tS(_) sewdsasscl oKAt tmam stwar waLtS_ KAlyme /// 
7 purohitdsasstiL.'” sne ydirM. dlykes napemsassti(L_) yetuiictis yukaS. onKAlm[a] /// 

8 [c] yaS_ | uttarenam (4x14) || SPAT. wsasiNAs sulasa’*' fii + + nkim tSAknantRAm : stwar pasra' /// 


“4 sanarikankan is an unknown word. According to Poucha p. 363, it should be divided into two words, sandri and 
kankani. The pl. forms are suitable considering the previous passage, but the meaning is unclear. The presence of wasir 
(Skt. vajra “club”) suggests that sanarikankari may be the name of a weapon, but if wasirssafi means “lightning” (see 
next fn.), sanarikankan could instead be some kind of natural phenomenon. 

S Wasirssan could be divided into wasir “club” and ssafi “art”, but both are sg. forms, which is strange, as the other 
words here are pl. Contextually speaking, ssaf “art” is also unsuitable. I suppose it to be Skt. vajrasani “lightning”; the 
phonemes // and /s/ are different, but could be interchangeable. 

M6. klanklye is unclear. According to SSS p. 436, klanklye is a verbal adj. of Vklank, which is related to klank “Reittier” 
or “Vehikel” (TEB II p. 99). I suppose that k/ank (from B-Toch. klenke) is “vehicle” and in A-Toch. a new verbal root 
¥ klank meaning “to mount” was made from klank, after which the verbal adj. pl. klankéilye (sg. is klankcil) became 
substantive. The w. before klanklye is difficult to reconstruct, but I would suggest either wac “battle” or wads “gold”. It is 
impossible to be sure without checking the folio, but I prefer wéis “gold”, as wsa can be written in one aksara, and 
wa-ckld is almost impossible. Kj T454.14.424a23: <ziwF£AEENS EE “gold circle treasure (for cart?), elephant treasure, 
horse treasure”. 

47 k canne is unclear. I suppose it to be k,c-atsan-ne or k,c-ats-ne “quodcunque”’, but k,ss-ats-ne makes more contextual 
sense (¢SAlpoRAS “having gone over’). Another possibility would be loc. sg. k,ca-ne from kucatak-ne “in the high tower” 
(the inner palace in Tusita?) in B-Toch. I prefer the latter because of the context. 

48 Skt. safijiva and sanghdta are the names of (hot) hell. There are 8 hells (Akanuma p. 462). safijiva is the first, 
sarghata is the third and raurava is the fourth in Divyavadana p. 67. 

© Kj 7454.14.424a21: AyiliiE(Cakravartin-king)% Fle(Sankha), AVURELEE a22: ADURGETAVUR FB, EAR 
(thousand sons). 347) a23: feMAGiH, “EA -CFE(seven jewels) Artie EES PEA 024 APE Es EEE, 

' Kj T454.14.424c06: FIRE) ARP-FAE2, ASMEIBE “the king also with 84000 ministers surrounding (with) 
honour’. The final word in line 6 could be KAlymeya “through direction’, which would mean “surrounding”. 
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<translation> 

4 /// therefore so dignified park ... /// 

5 having heard (it), the divine king, Indra was(<— been) delighted together with crowd /// 

6 Cakravartin king, together with seven jewels, together with thousand sons, together with 84000 
ministers (who are admiring through?) directions 

7 together with other countless people, adomed horses and elephants /// 

8 he goes to ... || in the metre of uttarena || Through seven golden mountains, they winkle ... : four 
big depositories(?) /// 


A-Toch. No. 265 (T III § 90.1; no photo) 

THT 898r #[1]33 

1 + .1asamiann'? ankamstL, piktsi wotkaR. « vaibhasik(ya) /// 

2|| | TMAS. bodhisattu oseii (t)fi(i) [wa]stwam Gntispuram tSAlpo // 

3 S_ oPArkd kom PArkamam SAs parno wrasoM_| niskramantam (4x17) || tsem yo[K ] //(ca?)- 
4 ndam yokam kasari'™* wa(su?) : sme Scirme yusari na[sl](ye)/// 

5 (sa?)martim wKAm kranT_ : «|| TMAS. aghanistabhavam'® so // 

6 lyi tsaRAnyo wlamiKAT_tRANKAS. toS. bodhisatva[p] wastu MAntne /// 

7 yokaS_ swaficendsyo lyutar memaS. cifictir PALKAS. | samt(usite?)'”° /// 

8 #'(_) katkmam NAm ¢ | [s]a(n)er(na)m (4x12) \| PAfi wakn[G] ra(p)e + [k].i oki KAlndSSAm // 


<translation> 

1 tastinta ordered to write with Ankan. ¢ (By) Vaibhasika /// 

2|| || Then Bodhisatva, (having) gone to(< in) the harem in (your?) houses at night /// 

3 at daybreak, the sun rising, this dignified human || in the metre of niskramant || The blue colour /// 
4 put on the monk’s robe in colour of sandalwood : Rainy season and hot season should (come?) 
again and again /// 

5 good way of monk : | Then the palace of highest rijpa-world ... /// 

6 with hands (in afijali-pose?), Indra speaks, “These houses of Bodhusatva (is) like /// 

7 with rays of ... colour, more charming it shines. || Santusita /// 

8 (they) are glad with him. ¢ | in the metre of sdnerna || Five kinds of music like ... it sounds /// 


9! Kj T454.14.424a24 etc #¥ Se “in that land, there are seven jewelled heights”. 

'? nasra// is unclear. From Kj T454.14.424a25 <A VU jee “also there are four big depositories”, pasra// could mean 
“big depository”. It is possible that this is a binominal word, e.g. Toch. pasdl from vpds “to keep’ and Skt. sraya 
“protection”, but this cannot be confirmed, as the folio is lost and fragmentary. 

‘3 1asanuanii is unclear. According SSS p. 110, tassi navi (A-Toch. No. 370, 5 in Sieg/Siegling 1921 p. 205) could be a 
mistake for assi nakan “leaders, snakes’’, but this would be contextually unsuitable. I suppose that ascimt is the name of 
group, and the following arikan is a personal name. 

'* kasari must be f. because of yokam f. obl. sg. (ca)ndam is a supplement of Sieg/Siegling 1921 p. 138, but although its flower 
is red, I do not know the colour of sandal when it is used to dye cloth. The Skt. kKasaya was originally dirt coloured or brownish 
red. 

5 aghanistabhavam is a Buddhist term, Skt. aghanistabhavana. According to Nakamura 1981 p. 575, Skt. aghanista is 
f43052K “the sky belonging to the highest position of four ripa-worlds”, while Skt. bhavana is ™ “palace”. 

86 Skt. santusita is the name of the king in the world of Tusita (Akanuma p. 589). It could also potentially be Skt santusta 
(Akanuma ibid.), but the former is more suitable to the story of Maitreya in Tusita. 
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THT 898v 

1 kares wanka’’ + + + + ntu tosma[§]SaL. (nu?) [b]raM -AiKAT_ tRANKA(s) // 
2 dintane k Jericim kapSififiam asuP. ynes y[a]mantRA ma SAm sam’ yo[g]a'? // 
3 dntane nu tunK. ynes yaMTAR_ * ma SAm sam tunkassu naS, kus.. /// 

4 [TA]S. bodhisatvassi caM_ cmolam puttispaRAm KA /// 

5 fic’() k,yalte Gntane bodhisattu p,kam nesd putti§pa /// 

6 akal yaTAR. ° k,Jyi penu [S]Am'® cami Sti[m] + slune[s]i kal yaTAR._ // 


<translation> 

1 he laughs and makes a joke together with them ... Brahma-god speaks /// 

2 When they would make clearly a sin in a female body, no one else Yoga /// 

3 When really he would make clearly love ¢ no one is lovely, who /// 

4... in the birth of Bodhisatva, Buddha-dignity ... /// 

5 ... now then when Bodhisatva (obtained?) the Buddha-dignity the earliest time (< early in all) 

6 (he) would make desire * A woman also even would make desire to be (<— of being) his wife /// 
7 they make | in the metre of surisin | For Krakucchanda-Buddha, (the hot hell) Praptapana with name /// 
8 ... Vijitasena : Of Sakyamuni-Buddha, Rahula with name /// 


A-Toch. No. 266 (T III § 92.37; no photo) & No. 276 (T III § 92.40; no photo)! 
THT 899r & THT 909v (bold); #[1]70 (verso) 


7” wanka... could be subj. 3. sg., if the previous kares “he (will) laugh” is subj., as in TEB II p. 89, but the subj. form of 
this root is not attested. I suppose that both verbs are pres., as is RANKA(s) at the end of the line. The Toch. subj. is used 
normally for the future tense, but although the sentence with lacuna remains not understanble, the pres. is better in this 
context. 

8 ma SAm sam is “nemo” (Poucha p. 218). The different functions of the demonstrative pronouns are shown in TEB I p. 
164-5, but I cannot see these exact differences here. In particular A-Toch. sam, which has the strongest deictic function, 
is said to be used as indefinite pron. (TEB I p. 165). Here I see sam not as an indefinite pron., but as a strengthening 
particle to SAm, looking like doubling. 

' The influence of Yoga philosophy is recognizable here (see above, fn. 64). 

‘© [S]JAm is strange because SA is one aksara (“Fremdzeichen” in TEB I p. 41 without a vowel marker), and it is 
impossible to read only A. The folio does not survive, so the apparent irregularity cannot be checked, but since a word 
/sém/ does not exist I suppose that we should read [s]am. If so, sam is not a demonstrative pron. here, but a strengthening 
particle for penu “also”, cf. fn. 158. It is possible that sam is not “Indefinitum’” (SSS p. 188-9 § 317), and the 
interrogative pron. stem ku- (the second example in SSS, ibid.) does not have indefinite but relative function. The last 
example is md ontam, which may correspond with Skt. na khalu, as mentioned in SSS ibid. I would like to claim that 
Toch. has no “Indefinitum” and “Indefinitpronomen” (TEB I p. 166 ksa in B-Toch. sam in A-Toch.). 

‘| krakasundi is in the gen. form because of -i and the following [p]tafincikte gen. sg., although -i is also used in the nom. 
This Buddha is the 22" of 24 Buddhas and is Skt. Krakucchanda or Krakatsanda (Akanuma p. 257), not Skt. 
Krakasundhi, as in Poucha p. 90. 

'© Skt. pratdpana is the name of a hot hell (Edgerton p. 361), the last of the 7 hells in Divy. (Akanuma p. 462). The 
ending may be -e as in B-Toch., i.e. the Skt. names are the same in both forms of Toch. 

'8 vajitasene is Skt. vijitasena, a king descended from an ancient line of kings (Akanuma p. 766). 

‘4 Thomas has combined these two folios, but his work was limited to recto 1-2, verso 2 and 5 due to his thema 
“Vergangenheitstempora” (Thomas p. 191—2). The length of the gap is unknown. In No. 276 of Sieg/Siegling 1921 p. 
144, the recto/verso is reversed. There are no photos, so I have used the transcriptions from Sieg/Siegling 1921, as is 
usual in my studies. 
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1 MArkampalsi warKAnT_ sne lyutaR. : PA[k](los?) // (909v1) [t]RA : Sankhe cakravartti 
ri[s(T. SPAt)'© A(e)m()ntu LA(c waS)TAS*_ ptafikta(c”_ po)ficé- 

2 S_ pur(o)h(itaS. slamasaS. k,yal nu nédis waSTAs m[a] LA(ficédim)'® // (909v2) .. n. OKAt 
tm(am) stwar waLtS_ 4K LAslye(sass)aL. fi(e)misinas wastu raryGRAS*. sne yarM*_ 

3 wrasstis yarkanT_ wdarpnamam ketumati riyaS LAntdS. // (909v3) supuspfijtam kakmu ptafiK AT 
KAsyap’ mrac("). spalyo pem wawinsuRAS*_ §laKLAslyeS*. k4(pfiune?)- 
4 yo samnune KAlpo MArkampaL.. ka(k)I(yusuRAs) /// (909v4) (a)rantispaRAm'® KAlpnaTAr 
siksakamesa[m] p,kam spalmem [MAs]kaTAR* | hetuphalam (4x12) +++ 

KArsnejfic’, [aJrth”. ++++ 

6 +. y[t]arnam tkam lydsefic’. wyar sankramam [S]al so"? [Sa]l lL. /// (909V6) .. .. fic”. 'mogyo 
yp(e)iic’. prissefic’. pikific’. yérsantRA /// 

7 + + fifitiktaS. wraskey(u)[7ic]d(S). /// (909v7) rs. [tlorim sa 4 ..e + fic”. AMAt ke™ [8] /// 
8++4++1lo.4//(909V8) ntRA /// 


<translation> 

1 supreme(< without more) wheel of Dharma : (Hear!) /// ... : Sankha, Cakravarti gave up seven 
jewels (and) went out from house to Buddha-god 

2 together with all priests and ministers, why really? (if) I (would) not go out from house /// 
together with 84000 pupils, having given up jewled houses, 

3 receiving venerations from countless people, he goes out from Ketumati city. /// he came to(< in) 
Supuspita (park), and having venerated Buddha-teacher’s both feet with the head, together with pupils 
4 with love he obtained the ordination(<— monk’s state), having heard the Dharma /// he obtains the 
Athat-dignity. He is the best (< excellent in all) « || in the metre of hetuphala | ... 

5 in the instruction of Buddha which ... they send gifts, with joy ... they know, the aim ... 

6 ... in the paths, they prepare the ground (<— wipe out the earth), lodge and living house ... ///... 
they cook(??), they clean up(??), they write (teachings?), they venerate (Buddha or old monks?) /// 
7... gods, sick people /// ... at last they ... ... /// 

8... ///they ... /// 


'® Kj T454.14.424a23 -EA-CER(seven jewels) ine RES REE 024 EE, 

'© T suppose from the context, which indicates a futuristic or unrealistic situation, that the subj. is suitable here. 

'87 ptafiKAT “Buddha(-god)” + KAssi “teacher” is a binominal construction or quasi compound, as the gen. marker is 
suffixed to KAssi. ptanKAT was originally an example of the same construction, i.e. pud “Buddha” + jicikte “god”. The 
following words, mrac “vertex” and spal “head” have the same meaning, which I have translated as “head”. wyar “Skt. 
vihara, monastery” and sankram (see. fn. 121) in line 6 are also the same. According to TEB II p. 151, sarikram is “Skt. 
samgharama, monastery’, which is semantically acceptable, but lexicographically problematic. This binominal 
construction is also found in Uig.; presumably the Toch. is older or more original, but it is difficult to be certain. 

'8 On isparam, cf. supra fn. 64. 

1 sal may be Skt. sala “lodge, house’’. so is unclear, but could be a mistake for Toch. sol “life” from 7 $0 “to live”, and, 
when combined with the following sal, mean “living house”. 

® The following are the daily activities or training of monks, which should be done in monasteries. The meaning of 
mosyo is unclear, but it may be a mistake, e.g. if it is the instr. of moksi “knife?”’, then it could mean “to cook” (< to 
make with knife). prissefic is a mistake for pdirsefic “they sprinkle” — “they clean up (?)”. 

"l G@MAt ke is also quite unclear; in this case I cannot image any possible interpretation. 
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THT 899v & THT 909r (bold) 

1++4+4+ksfen]tRA // (909r1) .. sme /// 

2 +.s. fic’. KAlpnantir wsa // (909r2) (TMAS. égankhe'” cak)r(avar)t(i)s 1(a)tS_ (k),l(efi)c(i 
fie)m(i) yaSova(ti klyosNAS_ ptafiK AT. arkisossam kaKA)- 

3 (t)ku Sankhe cakravartti wiL, SPAt nemintu raryuRA[S ] // (90913) (waS)TAS LAc™. « TAm 
kaklyusuRAS*, [paJLt[SA]ikaS*_ nafii'”’ pe(rakune?) /// 

4 ntaéS. PKAnT. wast'" lamaM, k,yal md /// (909r4) .. M*, «| TMAS*. yaSovati k,lefici fiem(i) 
o(KA)t (tm)am (Stwar wa)LtS_ ca(k)r(avar)tt(i) +++++ 

5 s siyak kakropuRAS. lamtssac’. /// (909r5) kkenam (4x14) | KArsor taSAM*_ klyominaii’. 
metraK, KA()[pka)T, puttisparn™. (:) Sankhe (cakravarti w)- 

6 L. was raryuRAS. waSTAS LAc’. : lanta SArki nuk pe /// (909r6) [nt]s.M*_ s[nJe wastac”. : 
MAntne kasu KA[rs](n)acir TAmne pyaMAs yas pent: «| lantsafi”_ (t)RA(nki)- 

7 fic’. was [p]enu cwaK SArki ponT_ waSTAS LAntsaMAS_ [*] || /// (909r7) (na)pem (0)[A]ky[o] 
worpus. [S]r(i) iK Att oki o(KA)t tmam stwar waLtS*_ lantssassal lafici waSTAS*, kaK A- 

8 rpuRAS. yetuicdS. sakres klanksa lmo(S). // (909r8) mankaLAntu wan(toS*_ wast)aS*(_) 
lantu(S*_) okaK*_[s]u +p. ti 


<translation> 

1... /// rainy season(?) /// 

2 they ... they obtain, golden(?) /// Then Sankha, Cakravartin(-king)’s queen, woman’s jewel, 
YasSovati hears (that) Buddha came(<— stood) to(<— on) the world. 

3 Sankha, Cakravartin-king, having seven jewels /// went out from house * Having heard it, (she) 
thinks, “My belief(?) /// 

4 separately from ... I would stay(< sit) in house, why not? /// ... « || Then Yasovati, woman’s 
jewel, 84000 Cakravartin’s(?) ... 

5 having gathered together, to the queen /// in the metre of ...kena || It would be known of you (all), 
oh my nobles! Metrak obtained the Buddha-dignity. : Sankha, Cakravartin-king, 

6 having leaved us, went out from house. : Following the king, I ... /// ... to be a monk (<— 
house-lost) : As you know the goodness, so you must also do! : || The queens speak 

7 “We all go out from house following after you” ¢ || Like splendor female god surrounded by 
many males (<— human and men), having gone down from the palace(<— royal house) together 
with 84000 queens, 

8 she sat in adorned and blissful cart /// (she is covered by?) blessings, went out from house until ... 


'? sankhe has been supplemented by Thomas (1957 p. 191), but this is a nom. sg. m.; it ought instead to be gen. sarikhes, 
as e.g. in THT 91313. 

"3 nahi is a personal pron. gen. 1. sg. f. There are different f. and m. forms only in A-Toch. This could show influence 
from Indian Buddhism, as A-Toch. was used for Buddhist texts. 

"4 Syntactically wast “house” might be expected to be in the loc. form wastam, but combined with Imo or lama- from 
¥ stim “to sit”, the obl. wast is generalized without a case marker. Communis opinio the obl. in Toch. could show an 
accusative as in Indo-European languages, but originally it is the case other than the nom. Therefore the case markers in 
Toch. are not case endings, but postpositions or adverbs. 
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II. The Tocharian MSN and the Maitreya belief/culture/literature 


I will not be studying the relationship between the Toch. MSN and the Uig. Matrisimit in detail, as 
Ji has already compared these in his 1998 publication. 


The Maitreya literary tradition begins with the Parayanavagga, the 5" chapter of the Pali 
Sutta-Nipata (hereafter Sn), which is very similar to the Toch. MSN. 


The content of Sn is (with verse numbers in parentheses): 

There was a Brahmin named Bavari (984) who made a great festival. After the festival a poor 
Brahmin came to Bavari and asked him for 500 gold coins (980), but nothing remained. The poor 
Brahmin said to Bavari, “Without giving this gift, your head will split into seven pieces in seven 
days!” (983). Having heard this, Bavari became worried. A certain goddess (devata) (986) said to 
Bavari, “He knows nothing, but wants goods. I also know nothing, but Buddha knows everything.” 
(987) Bavari, knowing Buddha’s whereabouts, ordered his 16 pupils to go to Buddha who has 32 
marks (1000 mahdapurisalakkhand), and to ask Buddha from the heart, without speaking (1004). 

His 16 pupils are: Ajita, Tissametteya, Punnaka, Mettagi, Dhotaka, Upasiva, Nanda, Hemaka, 
Todeyya, Kappa, Jatukanni, Bhadravuddha, Udaya, Posada, Moghrarajan, and Isi Pingiya (1124— 
1425). 


On Ajita (the first in the Sn list above) and Maitreya (the second): 

There is a detailed study by Karashima 2018 p. 181-207, in which it is debated whether or not 
Ajita and Maitreya are the same person: “according to the Theravadins and the Sarvastivadins, 
Ajita and Maitreya are different persons, while, according to the Mahasamghikas and Sammittyas, 
they are one and the same person” (Karashima 2018 p. 193). I suppose that the Sarvastivadin 
school, to which Toch. Buddhism may belong, was close to the position of Sn, but “Ajita’” is not 
mentioned in Toch. documents. This may be because Toch. Buddhism was active at a relatively 
late time, and could have been influenced by other elements. 


On Mntpayo on Bactrian coins: 

In a table of characters which Prof. Cribb kindly provided for me, I found that all the coins 
contained -1- /é/ (-€- < *ai Davary p. 136), not -e- /e/, showing that Mytpcyo is /maitrago/, not 
/metrago/. It is possible that the Bactrian reflects the form Maitreya, but the -yo ending becomes 
problematic when considering Chin. ‘f##) mji-lok, as I have mentioned supra. According to Prof. 
Sims-Williams, -yo should be /g/, not the fricative /y/. This /g/ could become /y/, e.g. in Gandhari, 
but /y/ cannot become /g/ phonologically, though a hypercorrection is conceivable. There are a 
few reasons why the plosive velar /g/ may have appeared in Bactrian: One possibility is that it is 
the suffix -aka (-go < *-aka Davary p. 138); another is the influence of Mettagii in Sn (see supra). 
There have been other speculations, but none of them are certain. This /g/ presumably influenced 
Chin. ‘fit mji-lok (“used in Lokaksema (fl. ca 170-190 C.E)’s translations onwards” (Karashima 
2018 p. 181). In Japan, the /k/ of #) is kept till today, along with -u because of Japanese phonology 
(the only consonant that can stand in final position without a vowel in Japanese is /-n/). 
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Toch. Maitreya (as well as samiti “meeting’’) is a loanword, presumably from India (Skt., BHS. 
or Prakrit) and was incorporated into Uighur Buddhism, as /ai/ was not Toch. phoneme in my 
opinion. It is possible that the ai was written for long vowel [é] for the foreign language, because 
there was no long vowel in Toch. (cf. Tamai 2011 p. 24, 73). Nevertherless, “Metrak’’ could be 
imported from Chin. ‘f#}#) mji-lok, as its /-e-/ may reflect Chin. /-i-/, and it appears at a relatively late 
time in A-Toch. only, which seems to have been a special Buddhist language (as can be inferred 
from the fact that the concept of “tSvara’’ too, cf. supra, fn. 64, was only recognized in A-Toch.). 


On Skt. nataka: 
Presumably, a style of drama was made based on the story of Parayana-vagga in Sutta-Nipata, 
divided into a series of scenes (nipata, cf. supra, fn. 19, on Icdir pons “all went away”’), and some 
other stories were later added to the narrative, including philosophical concepts in order to create a 
“Buddhist teaching style’. This also occurred in Manichaeism, as mentioned by RGhrborn 2013 p. 
275: “Autoren konnten dieses Erzahlgut in beliebiger Weise umformen und interpretieren, um es 
fiir didaktische Zwecke nutzbar zu machen’’. 

According to Mair 2013 p. 114-124, samiti means ‘“‘assembly who listened to his sermon” (p. 
106), the “prose / verse distinction may indicate spoken and sung parts” (p. 112) and “Z83C 
bianwen stands at the head of the development of vernacular fiction and drama (dramatic 
narrative) in China’. He concludes that MSN was a legacy of #%X, whose influence reached even 
as far as India (p. 118). There are some detailed studies about 25, e.g. Mensikov 1984 Wys:iHizi 
ES Saddharmapundartkasiitra Bianwen, Moscow, or 42/8 Li Xiaorong 2013 BURA 
Dunhuang Bianwen, Lanzhou. According to Karashima 2016, “2” means “figure, design, relief, 
painting = Skt. bimba, mural” (p. 270), and “3 was not invented in Dunhuang. The practice of 
preaching the Buddhist teachings through the paintings must have been transmitted from India 
through Central Asia to East Asia” (Karashima ibid. p. 275). We can see the 7th century A.D. 
painting {AfsVU4AX) in cave No. 205 in Qizil, which shows a scene of explanation through 
painting. Furthermore, as 2% flourished from the middle of the /#f Tang dynasty in the 9th 
century A.D. to the beginning of the 44% Bei Song dynasty in 11th century A.D. in China, I 
cannot agree with Mair. 


On Toch. ars: 
I do not wish to delve too deeply into this problem, which involves many issues in Central Asian 
geography and anthropology, e.g. cfB’r twyr’ystn in the Karabalgasun inscription, barcug in 
al-Kasgari (cf. Dankoff/Kelly 1982 p. 349) or Argi in Henning 1938, but I would like to investigate 
it from the Toch. perspective. arsi is used only in A-Toch., and is found in metre names (usually in 
Skt. words), e.g. arsi KAntwa ritwéissi kanaSAL, (THT 862v7) “to combine with metre by means 
of (<through) arsi language’, and arsissi (gen. pl.) KAlkam nifo]m [kl](yu) (THT 1017r1) “T 
would go to (> compose?) a famous ... of drsi ...”. From these examples, arsi cannot mean 
“A-Toch.”, but must be the name of a foreign language or region. I received a hint from a 
conversation with Prof. Witzel, in which “madhya” was discussed, that arsi could be a language 
between Toch. and Skt., like the Skt. concept of madhya or ardha; not Toch. or Skt., but 
presumably Bactrian or Gandhari. This arsi may be identical to Uig. dnditkdk “Indian” in the 
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colophon of Maitrisimit (Geng/Klimkeit 1988, p. 4) or kiisdn in the colophon of Castana (Uigurica 
IV p. 268), i.e. arsi (= dnditkdik, kiiscin) — toyrt (Tocharian) — tiirk¢d (Uighur) is a chronological 
order of translations in an Uig. document. A conceivable development would be Toch. arsi 
(accented @/a- and palatalised i from -d) <— Gandh. arsa <— Skt. ardha, or the latter could have 
directly become Toch. drsi, as Skt. dha — Toch. tsd (cf. TEB II p. 67) — si (only in A-Toch. cf. 
TEB II p. 63). The fact that arsi is limited to A-Toch. is connected with the special association of 
A-Toch. with Buddhist literature. 


On Ketumati (No. 256r5-6, 266r3): 
This is the name of the birth place of Metrak; it is written in Kj T 454.14.423c21 as EK 
ci"-dow-mat, and in Dharmaraksa T 453.14.421.a19 as @H. Chin. ci" for @ is interesting. This 
initial is a palatal /k/, which results from the presence of /-e/, much as in Toch. phonology. 
However, in 4 (unknown translator) #aVP PRBS FEMA (written in 316-420 A.D.), #5 
GEOR (T 457.14.434c3) is written, ie. kej-dow-mat with initial /k/ as in Toch. This could show a 
diachronic difference. 


In 42% shang-sheng-jing, there is no city name. Ji (2009 p. 31) writes that the concept is 
unique and possibly belonged to another source. I think that this other source was the concept of 
4+: “the Pure Land” (mentioned supra in fn. 8), but that it was based on MSN as in the Uig. 
version. Thus, a complicate patchwork or amalgam was created in Buddhist teaching. 


On Maitreyavadanavyakarana and Maitreyasamitinataka: 
According to Ji 2009 p. 33, the main Chinese siitras concerning. ‘f}#) Metrak (Dhr T 14.421ff.; Yi 
T 14.426ff.; Kj T 14.423ff.; 428ff£.; Unknown translator T 14.434ff.) —except _§ 4: if€ 
shang-sheng-jing— belong to the category of MAV, and MSN Act 1-5 is identified with 2uké 
Xian-yu-jing, }4EfE4in Bavart-parivarta (hereafter Xj). This Sitra was translated by “= Huijue 

in = Gaochang, under the dynasty of 4t# Bei Wei (384-534 A.D.). 
i Gaochang is not far from Soréug or Yangi, and the Xj was presumably preserved when 
the MSN was compiled. (=i Gaochang (Dakianus) is the source of the latest known Toch. 
document, THT 296, the paper of which was produced in 1179-1255 A.D., as attested by a “C 


test." The document is younger than the paper it was written on, so I suppose that the B-Toch. 


language (not the artificial A-Toch.) travelled further from Soréug or Yanqi and was used until as 


= 


late a period as the Mongol time. I see a close relationship between Sortug or Yanqi and 7 


Gaochang. 

Due to the fragmentary nature of the texts, I cannot define a precise dividing line between the 
MAV and MSN in Toch., but I will look for parts that distinguish the two Sittras from Xj and from 
Chapter 22 of the Khotanese “Book of Zambasta”’ ed. by Emmerick 1968 (hereafter BZ), in order 
to clarify the position of Toch. Buddhism. 


The contents of Xj: 
1) A minister has a baby named ‘fis#) (= Metrak). This baby is so auspicious that the king is afraid 


"5 The “C test was done in 2004-2005 by Prof. Grootes in Leibnitz Labor fiir Altersbestimmung und 
Isotopenforschung, Christian-Albrechts-Universitat Kiel, as well as by Dr. Kouno at Kyoto University. 
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that the baby will take his throne, so he wants to kill him. To avoid its death, the minister sends the 
baby to his uncle Bhavari, who has 500 disciples. Metrak completes his studies in a short time, and 
one disciple goes to Varanasi to announce this. On the way back home, he visits the Buddha. 

2) Bhavar' hosts a festival in the place of Metrak’s father, in which he is to present 500 gold coins 
to the participants, after which nothing remains. Afterwards, a Brahmin comes to Bhavari to 
receive the 500 gold coins, but in vain, and then he says that Bhavari’s head will split into seven 
parts in seven days. Bhavari is anxious about this, and the disciple who went to the Buddha comes 
down to him to explain the ignorance of the bad Brahmin and the superiority of Buddha (his seven 
steps after his birth, 32 marks, etc.). 

3) Then Bhavari orders his 16 disciples, including Metrak, to go to Gotama and communicate with 
him without using words, speaking only from heart to heart. One disciple has to come back to 
relate what happens. 

4) Metrak and others go to Grdhrakitta and see a nun who is a disciple of Buddha. Thus they 
recognized that they are near Buddha. They see Buddha from afar, speak to him with their hearts, 
and then become monks. One disciple, a sister of Bhavar', relates this, and Bhavari is much 
delighted. 

5) The king Suddhodana wants to see his son Siddhartha, and his mother wants to send a golden 
cloth to him. He refuses it, but later wears it when begging for food in Varanasi. 


The contents of BZ (quoted from Emmerick p. 301-303): 
1) The Buddha Sakyamuni announces his intention to depart. He describes Jambudvipa under 
Maitreya, its capital Ketumati and King Sankha and his pillar. 
2) Then he describes the appearance of Maitreya and his renunciation of the world. Brahma 
persuades him to turn the Wheel of the Law. 
3) King Sankha is converted on seeing his pillar destroyed. Many others also renounce the world. 
4) Ata great assembly Maitreya preaches and then enters Ketumati, praised by the gods. 
5) Thence he goes to visit Mahakasyapa on Mount Kukkutapada. Mahakasyapa, still living since the 
time of Sakyamuni, gives him a message from Sakyamuni. Many are then rescued under Maitreya. 
In reply to Ananda, the Buddha Sakyamuni finally describes the coming decay of the Order. 


The difference between MSN and MAV is the leading characters. In MAV the Buddha 
is a main character, because he should make a prophecy in order to become a Buddha. On the 
other hand, in MSN Metrak is the main focus. The two narratives are already mixed in Toch., e.g. 
the story of the seven steps after birth, which is used in Xj to illustrate the Buddha’s superiority, is 
used in MSN in admiration of Metrak (No. 257a6). Both texts were used as Buddhist propaganda, 
but presumably MSN was more easily understood in the secular world. 


A chronological order would be <Indian Sn — Chin. Xj] — Toch. MSN>, though this 
does not cover all details. Now I will concentrate on MSN as presented in Ji 1998. I will 
enumerate the peculiarities of the Toch. MSN from Act I, and outline Acts II, I, and V with my 
own commentary. 
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In Act I: 
1) The conversation between the gods (Satagiri, Haimavati, Purnaka, Manibhadra, Purnabhadra) 
in the sky in MSN serves as a commentary on the story. This means that India was a major 
influence on the Toch. MSN, but they also included their own feature, i.e. a so-called prelude, 
which relates the contents in a conversational style. This style is seen in other literature in Toch. 
2) The person who consoles him: a goddess in Sn — Bhavari’s disciple in Xj — a god, 
Purnabhadra in MSN. I suppose these changes depended on what was suitable for each situation, 
i.e. it was important to make the relationship between the characters clear in Xj, and in Toch. a 
male god was better than a female goddess. 
3) The names of Ajita, Tisya and Dhotaka’, included in the list of Bavari’s 16 disciples in Sn, are 
spoken of as three gods (supra, 1) in MSN, which is not the case in Xj. 
4) A “pillar” is mentioned in MSN and Xj. MSN could have been copied from Xj., which was 
influenced by some legend including a “pillar”. 
5) The festival is to celebrate the completion of Metrak’s studies in Xj, but in MSN it is for giving 
away property (dana-pdaramita). The paramita-idea can also be found in other Jataka-literature, 
e.g. in the Tocharian Aranemi-Jataka (cf. Tamai 2018). 
6) The story of the rice pap of Nanda and Nandabala —telated in THT 107— is included here. 
This is translated into B-Toch. from Nidanakatha, meaning that A- and B-Toch. should be 
recognized as the same form of Buddhism. 
7) There are some Skt. nouns, Arada, Udraka, Mara, Gautama, Varanasi, Magadha, Pasanaka, and 
Smrtyupasthana. This shows a significant influence from India. 
8) According to Ji 1998 p. 66, the Turkish title Cor and a postscript “May we all become Buddhas” are 
included at the end of Act I. This could mean that A-Toch. was used as a sacred language for 
Buddhism, just like Latin in Europe or Gandhari in Central Asia, but not in the sense of lingua franca. 


Act II encompasses the sending away of Badhari’s 16 pupils because of his old age, and 
Metrak’s progress to becoming a monk after the meeting with the Buddha, just as in Sn and Xj. 


Act Il is the story of the Buddha’s mother Mahaprajapati, who wants to send him a gold-coloured 
cloth. This chapter may follow the same outline as Xj. with small modifications or additions. 


For the Toch. version of Act V, there is only one fragmentary folio, which shows the situation 
or explanation of the city Ketumati. Ji (1998 p. 200) identifies recto and verso according to Kj, but 
the dragon-king living in the pond and Yaksa-god are mentioned after a very short and simple 
explanation of the city Ketumati, which is then followed by a long description of the city, as in 
Dharmaraksa’s Fi. In the Uig. Maitrisimit (Tekin 1980 p. 96), this part occurs instead at the 
end of chapter V, where the names of two demons are mentioned before the description of 
Ketumati, including the contents of line al in p. 200 of Ji ibid., i.e. two names of demons, Sodhana 
and Upasodhana (b4 in Ji), then “houses, streets, balconies(?) royal palaces, trees, ponds, ...” (al 
in Ji). Therefore, I think that Ji’s recto/verso should be reversed. This part is presumably the same 


% Fi (1998 p. 40) reads (pair) 9(i)k(e), but it should be (dho)t(a)k(e), because -k- occurs in Dhotaka (the 5h disciple of 
Badhari), as opposed to -y- in Paingiya (the 16" one), and -g- could be read as -f- to judge from the photo. 
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in all three texts (Chin. and Uig.), and the Toch. version should also be the same, as the name of 
Sodhana and “houses, streets, etc.”’ are the same in the Toch. and Uig. versions, but this part comes 
at the beginning of the description of Ketumati in Chin, while in Uig. it comes at the end of the 
chapter, after a very long description of Ketumati (about four times longer than that of Toch.). If 
the Toch. version has the same sequence as the Chin., this could mean that the Uig. version was 
greatly modified from the Toch. one. The pl. nom. “houses, streets, etc.” in Uig. (see supra) could 
also have been changed from the pl. obl. forms in Toch. al (Ji ibid. p. 202, presumably gen. or 
loc.). This part is not present in Chin., so it would be a peculiarity of Toch., which in Uig. was 
modified and supplemented with new material, e.g. the “H6llenkapitel”’ of Act 20-26 (cf. Ji 2009 
p. 34), in order to be more suitable to Uig. tastes, together with terminology foreign to the Toch., 
e.g. Ei (upward to the Pure Land, or paradise in the sky). 

The meaning of the Toch. word orparnk (Ji 1998 p. 200 al) is difficult to define. TEB II p. 88 
“Tribiine (wortl. Holzbank)” might come from Poucha “Toch. or ‘lignum’ & Lat. ‘pango’?”’, and 
Ji ibid. p. 201 “balconie(?)” may be based on the Uig. (Tekin p. 96) “““inneren Gebéudekomplexe’’, 
but these are just speculations on my part. Considering its use here and in THT 696, it could form 
a pair with Toch. sont “street”, or else, considering THT 93413, it could be semantically related 
with Toch. warpiske “park” and Skt. subhimi “a good place” (MW p. 1230). It is still unclear, but I 
suggest ““brook’’, as we have at the end of the list in the Uig. (Tekin p. 96). The order in that list is 
not the same as in Toch., and the writer of Uig. may not have understood this word. 


III. Conclusion 


The history of the Maitreya belief is long and widespread. Even today, the Maitreya statue is seen 
in a developed form in China, with a very fat body like the Indian Kubera. We can also see a great 
amount of Maitreya literature—of which the Toch. MSN is one—showing a mixture of old original 
features, i.e. Pali Sutta Nipata (Act I — ID, with Buddhist sttras, ic. Maitreyavadanavyakarana 
(MAV) literature (Act 3 — 27(?) cf. Ji 2009 p. 34). The story in Act III about the gift of 
Mahaprajapati is known from other sitras. 

Considering the name of the city of Ketumatt (Act V), it is possible that MAV is separated 
from MSN. For example, the Toch. name of the Brahmin Badhari or Padhari, Chin. $24! 
pa-ba-li (circa 600 A.D. after Pulleyblank), could come from Pali Bavari (cf. Ji 2009 p. 39). The 
Toch. -dha- could be the result of dissimilation from ba- or a Sanskritization in Toch. If the Toch. 
version came from Pali, it should be bdwari, so we can see that the Toch. came instead from Chin. 
The name Metrak with -k may also reflect the Chin. form, which is ‘fif#) mji-lok. “Metrak” was 
used primarily in A-Toch., and only once in B-Toch. as maitraK , (THT 74v1S). All were written 
in Soréug. On the other hand, Maitreya is the form that appears in the title Maitreyasamitinataka in 
both A-Toch. and B-Toch. (THT 274MQ, 552MQ, 6058S). This could show that “Maitreya” was 
already known in Toch. as the Indian word, but in A-Toch. or Soréug, the terminology was taken 


from Chin. sitras, i.e. FZE#S, XEsk and so on. It is obvious that A- and B-Toch. were written 
simultaneously in Soréug by Toch. people. 
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The Toch. version shows a complicated relationship with many sutras (cf. Ji 2009 p. 38-50; 
Sutta-Nipata, Dighanikaya, Anguttaranikaya, Anagatavamsa, Divyavadana, Bhaisajyavastu, 
Mahavastu, Saddharmapundarika, MAV); when passed on to the Uig., it shows further 
development. It is worth noting that A-Toch. and Uig. had a strong connection, as some A-Toch. 
documents contain Uig. comments or translations between the lines. 

Thus we see that Toch. Buddhism stands in the middle or centre, between India and China, and 
that this applies not only to texts but also to philosophies. It is impossible to study the Tocharian 
without comparing it with other cultures. 


Appendix 
Thanks to Dr. Yisilafeier Yusufu in the Xinjiang Region Museum in Urumai, I had an opportunity 
to take photos of Toch. MSN, and I was also able to get some small samples of the Toch. and Uig. 
MSN for the '“C-test which was executed by Prof. Grootes in Kiel University in 2005. The result 
is: 

AD 776 (center) for Toch. MSN (AD 690-876 Probability 95.4%) 

AD 1018 (center) for Vig. MSN (AD 983-1031 Probability 95.4%) 

Prof. Grootes also tested the THT and SHT in Orientabteilung Staatbibliothek zu Berlin. 

The results are set out with my comments in my Diss. of 2011 p. 370-375, but I will summarize 
their data in rough terms, giving <A.D.> dates: 
SHT 810 <70-240>, SHT 25 <230-350>, SHT 16 <240-330>, SHT 34 <330-450>, THT 333 
<390-520>, THT 240 <430-530>, SHT 84 <430-590>, THT 352 <650-760>, THT 483 <650— 
870>, THT 1030 <970-1020>, THT 178 <660-730>, THT 296 1180-1250>, THT 1068 <900- 
1000>, THT 601 <680-750>, THT1018 <900-1000>, THT 367 <700—780>, THT 694 <660- 
750>, THT 558 <360-410>. 


A “C-test of the same fragments of MSN was also done by Dr. Kohno at Kyoto 
University in 2004. 
AD 680-880 (95.4%) for Toch. MSN 
AD 980-1035 (95.4%) for Uig. MSN 
The results from the two institutes are almost the same, both showing that there was circa 
240 years between the Toch. and Uig. MSN. Consequently it is reasonable to assume that the contents 
of the Uig. MSN would have changed from the Toch. version, and developed with new concepts. 
Additionally, Dr. Kohno has tested the following materials in Kizil: 
Wood board kept in Kizil institute 90K-58F:01 <560-620>, 89K9F-05 <595—660> 89K-9F-? 
<530-650>, 89K 10F-08 <670-820>, 89K8910F-16 <660-730>. 
Straw in Qumtura No. 34 <430-620>, No. 50 <420—560>, Straw and wool in Qumtura No. 63 
<540-660>. 
Straw in the Cave No. 70 = AD 320-390 (48.2%). Cave No. 70 is beside No. 69, where the 
king’s name read ‘“‘Suvarna-deva” (by K.T. Schmidt) or ‘“-puspa’” (by Pinault) is written on the 
wall. The result is about 100 years older than that of No. 110 (420-570) or No. 111 (420-560). 
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This could show that the order of construction of the caves started from the lower reaches of the 
river and continued to the upper side. I checked the name in Cave No. 69 twice, but only Suvarna- 
was readable, and it was impossible to make out either -deva or -puspa; when I tried to read it a 
third time, the painting was wholly lost. The king in 618 A.D. “Suvarna-puspa” could be an 
incorrect reading, as is communis opinio, e.g. Ching 2013 p. 58, if No. 70 and No. 69 were made 
nearer the time. 

Straw in the Cave No. 28 = AD 430-640. 

Straw in the Cave No. 47 = AD 320-430. This is the biggest cave, whose roof is coloured red, 
where the standing Buddha was found. 


It is noteworthy that THT 296 from Gaochang (B-Toch.!) shows the time range of 
1180-1250 A.D. Recently, I found a document printed with block letters in the Museum fiir 
Indische Kunst in Dahlem Berlin, which is palaeographically very similar to—or even the same 
as—the MSN in Xinjiang Museum. According to Dr. Raschmann, printing with block letters in 
Uig. began in the 13" century, while in China it began a little earlier (as suggested by 
Karashima). 

By analyzing the phonology, grammar and palaeography, and by “C-testing, we can see that 
the Toch. language spread outwards from the area of Kuéa and Soréuq, even as far as Gaochang. 
It is unclear in which other regions the Toch. language was used. Bactria (#4 HE 
to’-xwa"-la" according to Mizutani p. 32, cf. supra fn. 3) and Endere (fi tect! Tochara’s old 
land, Mizutani p. 407), which are mentioned by Xuanzang, are possibilities, but Bactrian was an 


Iranian language as is by now well known. Xuanzang might have called Endere (Chan-chan) 
“Tochara’s old land” because at the time of Wou (265-289 A.D., cf. Stein p. 537) in # Wei it 
was governed by the king of Yen-k‘i (Karashar), #2? Long Houei (#E indicates “west” in 


ancient China). We do not know exactly what was the language of Endere (Chan-chan) in the 3“ 
century, but presumably Gandhari was used there. It is possible that the name ““Tokhara” came 
from Skt. tusdra “cold”, as a description of the Bactrian area, as s/ks/kh can alternate 
(Karashima’s suggestion). It is worth noting that K‘ieou-tseu (B-Toch.) and Yen-k‘i (A-Toch.) 
both sent their children to the Chinese Emperor in 285 A.D. (cf. Stein, ibid.), and were regarded 
as a single country. The Chinese called K‘ieou-tseu Ali (“white tiger”, indicating the west 


region of the Toch. country) and Yen-k‘i ##E (“azure dragon”, indicating the east region). The 
B-Toch. language existed from the 3" century or even earlier until the 13" century, as is shown 
by the results of the 'C-tests in the Toch. country. 
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Abbreviation and Symbols 


BHS = Buddhist Hybrid Sanskrit phoneme interpretation: / / 
Skt. = Sanskrit phonetic interpretation: [ ] 
Sogd. = Sogdian damaged aksara(s) in transliteration: [ ] 
Toch. = Tocharian restored aksara(s) in transliteration: () 
Uig. = Uighur correction: (<— ) or (—>) 
interlinear insertion: « » 
abl. = ablative omitted aksara(s): <> 
adj. = adjective superfluous aksara(s): { } 
all. = allative lost aksara: "+" 
f. = feminine illegible aksara:".." 
fn. = footnote illegible part of aksara:"." 
gen. = genitive traditional diaeresis over aksara *:'"" 
indger. = Indo-Germanic string hole: O 
instr. = instrumental non-syllabic u:"," 
loc. = locative virama line: "." 
m. = mascrine virama sign over aksara: "*" 
nom. = nominative punctuation: "*" and ":" 


obl. = oblique (case) 
part. = participle 
perl. = perlative 

pl. = plural 

p-p. = past participle 
pres. = present 

sg. = singular 

subj. = subjunctive 


voc. = vocative 
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